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to his theory. of language, arguing to the effect that the Tractatis is for the sake of

.ethics—rather than of language per se. It will be shown that Wittgenstein 'regards

the subject matter of ethics, namely, ethical value, as something “higher” than
facts on the ¢ one hand ‘and draws a limit to the validity of language by setting forth
a picture theory of language on the other. Our point is that Wlttgenstem s theory
of language is only mstrumental to his ultimate concern for the ethical.

"The Tractatus. includes 7 major propositions and 5 19 commentary ones total-
ing 526 entries. Approximately 500 propos1t10ns are clustered around topics about

the world, language, and logic. First in propos1t1on 6.41, Wlttgenstem makes his

view of ethlcs exphmt

If there is any value that does. have value, it must lie outside the whole sphere of
what happens and is the case. For all that happens and is the case is accidental; What
makes it non-accidental cannot lie within the world, since if it did it would itself be

* accidental. (6.41)° :

- Wittgenstein’s. thesis is that value does not exist in, but lies outside, the world. The

‘argument can be reconstructed as this: All that happens and is the case, is accidental.

. Value'i's not accidental, therefore, value is not within the sphere of what happens

e

and is the case.” And, since what happens and is the case, is a fact, hence, value is
not any kind of fact.” As the totality of facts is the world value is not part of the
world. :

Not all kinds of value are non-acc1dental The kind of value that is not acciden-
tal is ethical value. Wittgenstein makes a distinction between ethical .and non-

ethical -values in terms of a distinction between what he calis absolute value and

relative value. In a-later paper “Lecture on Ethics,” Wittgenstein characterizes
the distinction as that" judgemer_lt of relative value is in its real nature a statement of
facts while judgement of absolute value is not.” For example, the proposition
““This man is a good runner,” is upon analysis merely a statement of facts. It am-
ounts to saying that “he runs a certain miles in a certain number of minutes.”®
In contrast, the experience of wondering at the existence of the world, and the
feeling of guilt, have an intrinsic and absolute value; the right expression for it “is
not. any proposition in language.””® Relative value, or, as what we call non-ethical
value, can be expressed by propositibn, for it is just a certain property of things
in the world. Absolute value, or, as what we call ethical value, can only be assign-

-ed to the moral subject, that is, the will, which is not part bf the world of facts.

Ethical value.is non-accidental and absolute because it carries some sort of
necessity. Wittgenstein says, ~

And similarly the absolute good, if it is a describable state of affairs, would be one
which everybody, independent of his tastes and inclinations, would, necessarily, bring
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Wrttgenstem s Tractatus has commonly been vrewed,as,xal treat1se mamly con-
‘»cerned with: a*théory of logic;and.-a theory .of. language in relation to the world.
The view, with some variations, has been held by, among othe;-s,;»fghose‘plrilosoph.grs
who were personnally and academically connected with Wittgenstein. Russell thinks
that ‘Mr, Witigenstéin is concerned. w1th the conditions for a log1cally perféct
language.”! Malcolm regards the book as “a synthesrs of thé theory of truth-func—
tions and. the idea that. language is.a prcture of reality.’ ”2 Anscombe and Black share
a similar view.? These authontres of Wrttgensterman studies ,seem to be of an
opinion that the ethical theory contained in the Tractatus is 1ns1gn1f1cant compared

to the theories of loglc and language , ,

. ' However the authonues are challenged An 1ssue is ralsed about the conceal—
ed purpose the frue nature, and the underlymg 1dea of the treatlse Allan Janlk
,’and Stephen Toulmrn in their. work Wzttgenstezn S Vzenna call for a recons1dera-
" ltlon of the popular dlagnosm of the Tractatus The, popular vrew as mentloned
above is referred to as a “logrcal” approach of interpretation. But it is argued
N one must acceRt 1 the prrmacy of the ethrcal’ interpretatron”4 of the book Jamk
and Toulmln report

EE T S S I S .’7_";',\3' PRI A
Engelmann charactenzed Wrttgenstem 8, basrc 1dea as that of separatmg ethlcs from
any, sort of mtellectual underpmnmg Ethlcs was a matter of wordless falth’ and W1tt-

genstem ] other concerns, were v1ewed as ansrng, predommantly, out of thlS fundamental

s

e
i

1dea ey e b i

: If Wlttgenstem S bas1c 1dea is really so the popular v1ew of the Tractazus such as
s Russell’s or Anscombe’s, must, be, said to have missed, the sp1r1t ‘of the book Instead
Wit swould, be tenable to understand the Tractatus as an attempt. to safeguard ethrcs
- :aganist any presumptuous, mtrusrons of;science by drawmg a hmrt to proposrtronal

language.. Yet, it may be too.soon to make any conclusrve remark about th1s matter

until we have.more evidence and stronger. argurnents ot s

i This paper, though not enough. to settle the issue of 1nterpretatlon mentroned
above, has yet a modest aim to give more support to the ethrcal approach of
interpretation. Our presentation will expose Wrttgenstem s ethical vrew in relation
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Wittgenstein’s ‘Tt,acta'tl'_xé: Value v.s. Fact

. about or feel guilty for not bringing about. 1 ©.

The kind of neeessity fhat ethical value has, is, of course, ﬁot logical necessity;

it can.be nothing else but practical nece551ty, a morally coercive force upon the will
to bring-about the good Facts simply are, but the good ought to be, and is, there-
fore, morally necessary.

If ethical value is not accidental, and therefore not a fact, there can be no
proposmon about - it. Wlttgenstems theory of language assures this important
point. Propositions, according to Wittgénstein, fall into three categories: proposi-
tion of science, proposition of logic, and proposition of philosophy. Only probosi-
tions of sc1ence bear sense, that i is, represent facts in the world. Logical prop051t10ns
"are nothing but tautologies and contradictions, and, as such, they are senseless;
“they do not represent any possible situations;” and “they are not pictures of

reality.”’(4.462) Lastly, philosophical propositions are nonsensical because they’

arise from ignorance of “the logic of our language.” (4.003)

- Logical proposmons -and philosophical propositions are not proposmons in the
strict ‘sense, for they do not meet the essentjal requirement for a proposition.
The requirement is that a proposition “should be able to communicate a new
_sense.”(4.027) To have sense means to be able to “represent possible situations,”
(4.031) and that means that “it depicts the facts.” (4.061) The relation between a
“proposition and the world is an “internal relation of depicting” (4.041), or,-in other
words, a “representational relation.” (4.462) Wlttgenstem uses a now famous me-

taphor to characterize this relation: A’ proposition is a “picture” of reality; it reaches -

out to touch and measure reality. If a proposition is not a “picture,” it ‘would repre-
‘sent nothing and would fail to be a sense-bearing proposition at all. Thus, “the
genieral form of a proposition is: This is how things stand.” (4.5) Of all the three

kinds of prop051tlon, only proposmons of science satisfy this general requlrement

.and, therefore, are the only kind of proposition that makes sense:
© Given the premises that ethical value lies outside the world and that a propos1-
tion depicts poss1ble situations or facts in the world, it follows that “it is impossi-

ble for there to. be propositions of ethics.”(6.24) Representatlonal relatlonshlp'

cannot possibly hold between propositions' and “non-facts” such as ethical value
since there are, in this case, no. concatenation of things that answer to them. Wit-
tgenstein says, “Our words will only express facts.”!! What is not a fact is not
expressible in language. If ethics is that which is not concerned- about facts, “it
is clear that ethics cannot be put into words.”(6.421)
_ Ethical values are “mysticals” for Wittgenstein. They are mystical because
they cannot be spoken of in language; they simply “make themselves manifest.”
The will, the meaning of life, the existence of the world, and God are among those

which lie beyond the world, and, consequentially, beyond the capability of langu- .

age. (6.41; 6.423; 6.43; 6.432; 6.44) These Inexprcs51bles are not thmgs unreal or

©)
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inferior to the real, that is, facts; instead, they are more superior, “higher.” (6.42;
6.432) They constitute a transcendental realm where “we must pass overin silence. ™
(7)

. For Wittgenstein there are .clearly. two, distinct ‘ worlds : the world of facts and
the world. of ethical value. The world of facts:is;accidental while the world of value
is__r'lzece.ssa:rryl; the .former can be spoken. of in language' while the ‘latter cannot be
spoken of. But the distinction is not simply a logical or a metaphysical one; it.is
at the same time an axiological division, Wittgenstein does not simply regard the
fvxgd iu)_orlols as merely different from each other; he emphatically gives axiological
pxefe;fenc_e to ethical value: Ethical value is “higher’ and, by implication, fact is
.. ..What his criterion: of evaluation is, of: course, an interesting 'topic to- inquire
into, but the fact that he assigns- a higher position to ethical value is remarkably
indicative, of fhe,_orien.tation of the. Tractatus.-: By defining sensible propositions
as pictures of, facts, he, is in virtue setting a. lirhit to:language; and, as science is 4
body of true propositions;, he; is curbing any presumptuous advance of séience,
pai;t‘itcula;rly of what may be called pan-scientism; - - P N '

..., The opinion that science’as a ‘totality-of true propositions can explain every-
thing is very wrong, because. its proper-domain is.the world of facts and facts alonie;
and there is still a.world of non-facts, Thus Wittgensteii: says, bt

i

i
oot

- "The whole thoderri: conception of thé world is founded on the illision"that the so- -
-« called laws of nature are the explanations of natural phenomena, (6.371)" Thus peopfé
“'today stop at ‘the laws of nature, treating them as something invidlable, just as God and
‘Fate: were treated in past ages.« And in fact'both are right and both wrong: though the -
~view.of the ancients is-clearér in so faras ‘they-have a clear and acknowledged terminus, *
while the:moderh Systemn tries to make it look as if everything were explained. (6.372)

What Wittgenstein is saying is that attempts to solve the ethical or religiods'pr‘"ébléms'
by, ways of science are illusory, resulting in nothing but nonsensical utterances.
If scierice’ should make any claim’ about thatters of éthics, it must be ‘nonsensi-
cal and illegitimate.’ “Propositions can’ express nothing thafiié h'ig"'her',”i Wittgens-
tein says..(6:42) ‘ R -
- The popular view that the main thesis of the Tracratus consists in a theory of
logic and'langauge is not'groundless, but is misheaded. On ‘the basis of the evidence
and argumetits ‘presented above, we are bbli’géd'td'sﬁggesgc__ that the Tractatus is not
S0 much a treatise of logic and’language ‘per se as it'is a ‘critigue of laniguage to
establish certain theses about ethics. “By’a critiquie of langudge’ we mean, after
Kant, afi analysis of the Iogic of'langudgs so as to' define its'proper application and
limit. The point'of the whole' Tractatus] then, may very well*be this, that scienti’
fic language, dnd, along with it, thé logic of stientific inquity, have no place in the
realm of ‘ethical values. If“this is the reat message Wittgenstein wants to convey,
we might think of casting aside the logical approach to the Tractatus and explore

@
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the other route instead. Wittgenstein’s riddle: “My propositions serve as elucida-
tions in the following way: anyone who understands me. eventually recognizes
them as nonsensical; when he has used them-as steps—to climb up beyond them.”
(6.54) Do we understand him, and correctly? He has been uttering propositions

; nonsensical, and, as he reminds us, ethical propositions.are nonsensical.  So, what

Is the point of the Tractatus?
Notes -

1. Bertrand Russell, “Introduction to Tractatus Logico-Philosophicus, ” in Ludwig
Wittgenstein, Tractatus Logico-Philosophicus, trans. by D. FE. Peare & B. F. Mc-
Guinness, 2nd ed. (London: Routledge & Kegan Paul, 1971), p.'x. It is worth-
while to note that Wittgenstein himself did not approve of Russell’s comment.

. For more details; see Norman Malcolm, Ludwig Wittgenstein.: A Memoir (Lon-
don: Oxford University Fress, 1958), pp. 11-2. .

2. Malcolm, A Memoir. p. 8.

3.  G. E. M. Anscombe, An Introduction o Wittgenstein’s Tractatus, 3rd ed.
_ (Lopdon: Hutchinson University ‘Library, -1967), p. 8. See also Max Black,
" A Companion to Wittgenstein’s Tractatus (New York: Cornell University Press,
1964), p. 8.
4, Allan Janik & Stephen Toulmin, Wittgenstein’s Vienna (New York: Simon &
" Schuster, 1973), p. 25. '

Ibid. .
6. The text we use here is the English translation (of the Tractatus) by D. F.

Pears & B. F. McGuinness, 2nd edition (London: Routledge & Kegan Paul, 1971).

In this paper, quotes from the Tractatus are indicated by the code numbers that

identify the propositions in the text. : . -

7. The paper, read to-a socie'.t'y in Cambridge in about 1929, was later published in

, The Philosophical Review Vol. LXXIV (January, 1965): 3—12. It was well

~ discussed by Theodore Redpath in his article, “Wittgenstein and Ethics,” in

Ludwig Wittgenstein: Philosophy and Language, ed. by Alice Ambrose & Morris
Lazerowitz (London: George Allen & Unwin, 1972), pp. 95—119.

:8. Wittgenstein, “Lecture,”. cited by Redpath, “Wittgenstein and Ethics,” in

_ ‘Ludwig_' Wittgenstein: Philosophy and Language, p. 99.
9. Ibid., p. 113. '
10. Ibid.,-p. 103.
11. Wittgenstein, “Legture,” quoted by Redpath in ibid., p. 103.
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HUSSERL’S PHENOMENOLOGY OF THE LIFE-WORLD
CHAN WING-CHEUK
" Abstract

Whether the later Husserl abandons his transcendental idealism through the intro-

~ duction of the concept of life-world? This qr.iestion has puzzled the Husserlian scholars

since th'e' rise of French phenomenology. Our paper tries to give a negative answer to this

question. In supporting our position, we make use of some unpublished manuscripts
"wirtten by the later Husserl. A

L Introduction

The status of Husserl’s later thought is one of the most important but contro-
versial themes among Husserlian scholars. Joseph Kockelmans points out, “In the
Phenomenology of Perception Merleau-Ponty gives the impression that Husserl’s
origindl ideas of the transcendental subjectivity were later replaced by his ideas
of the lifeworld”.! Paul Ricoeur also believes that there is a progressive aban-
donment of the idedlism in Husserl’s later thought. Accordingly, the transcen-
dental reduction signifies less a return to the ego than to the life-world.? Gerd
.Brand even'identifies phenomenology as the transcendental science of life-world.?
But, on the other. hand, Roman Ingarden denies that there is any thing new in
Husserl’s Crisis. According to Ingarden, Husserl never departs from the idealistic
position even in his last period.* Gadamer also agrees ':that in Crisis Husserl does
not abandon his “old goal of transcendental phenornenélogy, a goal that is firmly
based in the transcendental ego™.’ ' ' '

Since the concept “life-world” plays a key role in this controversy, a clarifica-
tion of this important concept will help us correctly understand Husserl’s later
thought and hence find out an answer to the question “Does Husserl abandon the
transcendental idealism in his later thought?”’ ' ‘

First of all, we have to make clear the meaning of the term “life-world”. “Life-
world” is a concept employed by Husserl but without thematic clarification. It
belongs to the category of “operative concepts” — as called by Eugen Fink.% But
one can easily find out that there are ambiguities in the concept of the life-world.
For example, according to David Carr, there are at least two meanings of the term
““life-world”’; on the one hand, it means the perceptual world, on the other hand,
it means the cultural world." But can we find out a unified use or most compro-
hensive meaning of this term? In order to answer.this question, we will start with an

‘Department of Philosophy , Tunghai Univ ©
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~ analysis of Husserl’s different uses of this term.

The relation between the life-world and the scientific world is also a puzzling
problem. Husserl points out that there is only one world. Then what is the status
of scientific world? On the other hand, life-world is pre-scientific; but Husserl
points out that the scientific world also belongs to the life-world. ‘In what sense
is the scientific world included in the life-world?: All these “paradoxical” questions
concern the autonomy of the life-world. In order to find out answers to them we
have to go back to Husserl’s philosophy of science. Otherwise the “identity and
difference™ relationship bwtween the life-world and the scientific world would not
be clarified.

According to Husserl, the life-world has its universal structures. These univer-
sal structures are called by Husserl “the a prior: of the life-world”. So we can have
an ontology of the life-world. In fact, as pointed out by Mohanty, to describe
the a priori structures of the life-world is one of two major tasks proposed by
Husserl in Crisis.® * But what are these universal structures? What is the status of
the a priori of the lifeeworld? What is the methodical procedure to discover these
a priori structures? These questions concern the very possibility of the ontology
of the life-world or the eidetic phenomenology of the life-world. It is important
for us to find out what are Husserl’s answers for these questions.

As pointed out by Ludwig Landgrebe, it is only in Husserl’s later thought
that the world itself thematically becomes a phonomenological problem.® In his
Ideas I, Husserl only concerns with the problem of the constitution of the objects.
The problem of the constitution of the world itself is not proposed. So the problem
of the origin of the life-world itself is a new theme in Husserl’s later thought. In
other words, in Husserl’s later ‘thought, the centre of the constitutional analysis
shifts from the thinghood of things to the worldhood of the world. Accordingly,
the epoché proposed in his Ideas I must be extended “to the universal horizon
[of objects] of ‘the experience of the pre-given world”.!® According to Husser,
even the life-world itself is constituted by the transcendental subjeétivify. But in

' maintaining this thesis, Husserl has to encounter the following difficulties, First,
since the life-world is always pre-given, so, in what sense is the life-world itself
constituted by the transcendental subjectivity? Second, by the horizonal charac-
ter of the lifeworld, it seems that “the universal horizon of the life-world also
nécessarily embraces 't'rans'ce"n'deﬁt'al subjectivity’’; then “what is this world-cons-
titutive subjectivity that is itself a part of this world?”!1 Finally, in light of the
historicity of the life-world, how is phenomenology as a “rigorous science” plossi-
ble? In order to find eut how Husserl would answer these important questions,
we will start with an exposition of Husserl’s analysis of the relationship between
the life-world and the transcendental subjectivity.

In light of all these clarifications of the nature of the life-world and its cons-
titutional problem, we will try to give a definite answer to the problem of the

(10),



Husser]’s Phenomenology of the Life-World .1

status of Husserl’s later thought, namely, the. question of whether the later Husserl
is still a transcendental idealist. B

" L. The Meaning of ““Life-World”

If the fundamental principle of phenbmeno’logy is “back to things themselves”,
then reductionism must be the major opponent of phenomenology. For reduction-

ists always try to explain something in terms of other things and hence reduce the

former to the latter. Actually, Husserl’s phenomenology begins with the enterprise
of anti-reductionism, anti-psychologism, in particular. This anti-reductionist ten-
dency prevails even in Husserl’s last work. One of the major themes of Crisis is
anti-scientific objectivism. In this work Husserl tries to provide a new introduction
to phenomenology through the refutation of scientific objectivism.

Scientific “objectivism claims that onfy the natural scientific method is the
legitimate approach in understanding the reality. It is only the world of science

that can be regarded as'real world. In short, the seientific world is the only reality.

According to Husserl, the scientific objectivists err in their blindness to the fact
that natural science is essentially a method and hence erronously take “for frue

_being what is actually a mothod”.1%- Husserl points out that “the proper return to
g Y ; P prop

the naivete of life — but in a reflection which rises above this naiveté — is the only
possible way to overcome the philosophical naiveté which lies in the [supposedly]

- “scientific’’ character of -traditional objectivistic philosophy’”*3 Accordingly,

return to the life-world-is the only way ‘to overcome the philosophical naiveté of
scientific objectivism.
But what does Husserl mean by the term “life-world”’?

In. Crisis, Husserl introduces the concept of life-world by contrast it to ‘the
scientific world. Husserl points out'that the life-world is the world of pre-scientific,
intuitive experience from which natural science abstracts and of which it is the
representatibn.‘ In this sense, the life-world is characterized ‘as the “meaning fun-
dament’’ of natural science.!® As opposed to the exact'and objective nature of the
scientific world, the life-world: is subjectively,i‘elative; In fact, while the scientific
world is in principle non-intuitable “logical substruction”, the life-world is the

_universe of what is intuitable in principle.'® That is to say, the life-world is the

world “that is actually given through perception, that is ever experienced and
vexperiencible”.‘_l.6 . . o :
From. these characterizations, it is clearly seén that the term “life-world’’ means
the perceptually experiencible world which is given to us prior to any idealization. .
That is to say, the life-world is primarily a world of perceptual experience or a
perceptual world. In other words, it is 2 world of perceived “things”.
But, on the other hand, Husserl also uses the term “life-world” to mean our

surrounding world, the field of our everyday experience. ‘That is to say, “life-world”
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also means the world of social-cultural expenence As human surroundmg world,
the: life-world also includes the scientific theories themselves, ie., the sciences as
cultural facts. * Hence,; the life-world i in’ this sense “extends further than that ot
‘thmgs’ » 17

The  differnce between the life-world as perceptual world, ie., the world of

perceptual experience, and the ‘lifeworld as' human surrounding world, ie., the

: Werd of social-cultural experience, is obvious. In fact, while the perceptual’ world

“Is: not h1stor1ca11y relative phenomenon but the constant underlymg ground of

all such phenomena, the world from.which the seientific interpretation takes: its

start and which it constantly presupposed” the human surrounding world is essen-
tially histotically and culturally dependent.!®

Accordingly, ‘we can' clearly -see that there are, at least, two differnt m'eanlngs
of the term “life-world”. On the one hand, it means the pre-predicative perceptual
‘world; on the other hand, it means the human surroundmg world.

Is it-possible to find out a unified meaning of the term “life-world”?

In order to answer- the question, let us first clarify the reIatlonshlp between the
perceptual world and the human surrounding world. |

In spite of their differences, the perceptual world is “the lowest stratum underly-
ing every human fashioning of the world”; namely, it is the ¢ ‘pre-given ‘material’
for any historically formative surroundmg world”.'®  That is to say, all human
surfeunding worlds are founded on the perceptual’ world. ‘In fact, the percéptual
wotld “is'a realm of something subjective which is completely closed off within
itself, existing in its ‘own way, functioning in all experienting, all thinking, all life,
thus everywhere inseperably involved”.?°

.Can we say that both the perceptual world and the human surrounding belong
to the same “world” — a world in the most comprehensive sense?

In fact, Husserl insists that there is only one real world. He points out that
‘the. world “exists with such uniqueness that the plural makes no sense when applied
1o it”.21° Moreover, according to Husserl, “The world is given- to us..... not oc-
,casienally but always and necessanly as the universal field of all actual and possi-
‘ble praxis, as horizon”. 22 That is to say, “the life-world, for us who wakingly live
in it, is always there, existing in advance for us, the ‘ground’ of all praxis whether
theoretical or extratheoretical”’.?

Hence, one may have a most comprehenswe meaning of the term “life-world”,
namely, ‘the life-world as the pre-given universal horizon. As pointed out by Mohan-
ty, “w¢ may regard the life-world as the horizon within which all other worlds are
constituted and given, it is not itself another world beside them. It is, as the horizon
within which they are given, also the condition of their possibility™.24

But how to account for the relationship between the life-world in the most
comprehensive sense,dh the one hand, and the perceptual world and the human
surrouhding world, on the other?

Iisofar as the relationship between the life-world in the most comprehensive
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sense and the perceptual world is concerned, we can say that the perceptual world ™
is nothing -but " the. life-world in the most comprehensive sense presented in the
perceptual experience. On the other hand, the human surrouding world is essen-
tlally the l1fe—wor1d in the most comprehenswe sense when the later is not only
given in the perceptual expenence but also in the social-cultural experience. - Corre-
sponding to different cultural experience, the life-world in the most comprehensive
sense may be given as different huaman surrounding worlds.’ In fact, the different
human surround1rrg worlds may be regarded as the dlfferent world~p1ctures of the
same life-world in the most comprehenswe sense. .

Accordmgly, the lifeworld in th most comprehenswe sense is nothing but the
ob_]ectwe correlate of the whole stream of living experience. "It does not exist as
an object but rather as the unlversal honzon of all ob]ects : -

Although sc1ent1f1c expenence, as ‘cultural expenence, ‘also  belongs to our
living experience, one ca.nnot claim’ that sciéntific experience is theionly legitimate
kind of living experierice.” In‘fact, ‘the. fundamental living experience, perceptual -
experience, is wholly pre-cognitive and pre-sc1ent1f1c Failing to recognise .this
fact,’ ob_]ect1v1s1:s claim ‘that the scientific 'world, namely, the objective correlate of
the scientific experience, wh1ch is the ideal consttuction, is the only reality.

‘According to Husser], the Jife-world is not the product of an idealization but
rather ‘it is the universal ground of all idealization. : What results from the idealiza-
tion 'i§' nothing bt the superstructure which is’rooted in the life-world. . Insofar:
as the hfe-world is not the construction resulted from the scientific experience,
Husserl ‘describes the life-world as ‘pre-scientific. = But Husserl does not 'deny the
positive contribution ' of scientific expenence in:the formation of a- partlcular sub-
world or cultural world. What he ob]ects ‘to is only:thé thesis that. to be is.to be.
constructible by the scientific experzence Husserl ‘maintains’ that scientific ex-,
perience. is essentially only one- form of the cultural experience which is possible-
only by being founded on the pre-sc1ent1f1c perceptual experience. = Hence; in
order ‘to oveicome the scientific ‘objectivism, Husserl' particularly claims. that we
have to go back to the perceptual world. - - Perceptual world is not-only the lowest.
stratum of any social:cultural world, but also is the most pr1m1t1ve form in which the
life-world in the most comprehensive sense firstly appears to:us. . “That.is why.
Husserl also calls the perceptual world- “the original life-world”. Hence, any cons-
titiitive account ‘'of the origin“of the life-world “in the most comprehensive: sense
must begin with that of the perceptual world, namely, the original life-world: - This-
explains why Husserl so heavily emph3.51zes on the: pnmacy of perceptual cxper-

1ence in his phenomenology of the hfe-world S
" From the above clar1f1cat10n, ‘we ‘can’ conclude that the- llfe-world in the most

comprehenswe sense is nothing but the world of our living experience. Insofar-as
perceptual expenence is the fundamertal living expcnence, 'the perceptual: world
is regarded by Husserl as the ongmal life-world. Namely, since the life-world in the
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.~ most comprehensive sense firstly appears as a perceptual horizon, the perceptual
world is the original life-world. In fact, all social-cultural worlds are founded on
the perceptual world. The perceptual world-itself is always “anonymously’ pre-
given “underlying’’ any human surrounding world. But both the perceptual world
and all social-cultural worlds are essentially different aspects of two same world,
the life-world in most comprehensive sense, which is always pre-given as the all-
encompassing universal horizon. V

IIL The Life-World and The Scientific World

The life-world is always already there, no matter we are conscious of this fact or
not. But we seldom try to make the life-world as our theme of reflection. Nor-
mally, we are living thematically only.in a particular sub-world of the life-world,
and the life-world itself is unthematic for us. For normally it is a particular sub-
world of the life-world rather than.the life-world itself which is the field of our
interest. ’

The scientific world is one of the particular sub-worlds of the life-world. It is
the field of scientific work. This field is determined by the interest and the goal of
the scientists. As pointed out by Husserl, “The scientific world, the scientists’
horizon of being, has the character of a single work or edifice growing in infinitum,
upon which the generations of scientists, belonging to it correlatively, are unend-
ingly at work”.2* ’ - '

In regard to its content, the scientific world, as the subject matter of systema-
tic scientific theory, is the world of theoretical entities. A theoretical entity is
an object which is absolutely identical with itself. It is “an ideally identical object
which is ideal in all its determinations™.2® All the theoretical entities and their
determinations are subjected to the laws of formal logic.

In contrast to the subjectively relative life-world, the seientific world is objec-
tive in the sense that its truths are true for everyone. It is starting with this per-
fection of the seientific world that objectivists argue that the scientific world is the
only reality. The subjectively relative life-world, according to them, is only the mere
appearance of this reality which is true in itself.

But Husserl insists that the scientific world, in essence, is nothing but the
mathematically substructed world of idealities. According to him, objectivists’
surreptitious substitution of the scientific world for the life-world, “the only real
world, the one that is actually given through perception, that is ever experienced
and experiencible” not only commits what Whitehead calls ‘‘the fallacy of misplaced
concreteness’ and hence distorts the nature of the life-world and of the scientific
world, but also gives rise to the crisis of the European sciences and consequently
the radical life-crisis of European humanity.?’

In fact, the scientific world is never an independent, self-subsistent, or self-
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sufficient, self-contained world. Rather, the scientific world is only the “superstruc-
ture” which is rooted in the life -world. This can be shown by the following con-
siderations. N , S

First, the scientific entities are essentially ideal substructions which are result-
ed from the formalization.and idealization. As pointed out by Husserl, “by idealiz-
ing the world of bodies in respect to what has spatiotemporal shape in this world,
it created ideal objects. Out of the undetermined universal form of the life-world,
space and time, and the manifold of empirical intuitable shapes that can be imagin:
ed into it, it made for the first time an objective world in the true sense — i.e., an .
infinite totality of ideal objects which are determinable universally, methodically,
and quite universally for everyone”’.2® Accordingly, it is clearly seen that the
scientific world is only an idealized world. In fact, it never réveals itself in direct
sense experience. - ' ‘ .

 Second, since idealization is nothing but mental operation, the scientific world
is basically a mental accomplishment. “This idealized mental accomplishment has its
material in the life-world.?® ‘ _

Third, as noted before, the life-world is the meaning fundament of natural
science. Scientific theoretical entities-are the ideal representation of things in the
life-world. Apart from the reference to the life-world, theoretical constructs be-
comes senseless. In fact, all scientific theories have to be verified in the life-world.

'Finally, although the scientists “relate [;urposively to the scientific world”,
they “also move simultaneously in the life-world, experiencing it unthematically”.?®

The above clarification clearly shows that the life-world s the constant pre-
supposition and the foundation of the scientific world. The lifc-world is not only’
the material source and the mcaning fundament for the scientific world, but, in
fact, it is also the a priori condition of possibility of the scientific world."

But Husser! also claims that the scientific world is also “included” in the life-
world. He writes, “the scientific world ... like all other worlds [determined by
particular] cnds, itsclf ‘belongs’ to the life-world, just as all men and all human com-
munitics generally, and their human ends both individual and communal, with all

_their corresponding working structures, belongs to 7,31 Since the life-world
differs totally from the scientific world in nature, this makes one wonders in what:
sense the scientific world is included in the life-world.

As pointed out before, the scientific world is essentially a logical construction,
and hence a mental accomplishment. Being as the human formations, the scientific
entities, in spite ‘of their ideality, are “cssentially related to human actualitics and
potentialities, and thus belong to this concrete unity of the life-world whose con-
creteness thus extends farther than that of ‘things’ ”.3? In other words, it is the
scientific world as logical substraction which is a human formation, rather than as
the “true nature itself”, that belongs to the concrete life-world, 1. e., our surround-

ing world.
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Hence, although the theoretical constructs do.not belong to the life-world in
the same way, hke stones? trees and houses, as "the sp1r1tual formatlons, they are
perce1vable” ina broad sense and thus are included in the life-world. | " '

) _‘ / IV TheUnlversal Strucmres of theLlfe-World

Accordmg to Husserl “the l1fe-world does have, in all lts relatrve features, a

. géneml structure. This general structure, to which everythmg that exists relatrvely -

is bound is not 1tself relatlve” 33 Thati is to say, although there are many dlfferent"‘
human surroundmg worlds of - dlfferent peoples such as that of Chmese, European, .
etc., the life-world exhlblts a general invariant structure to which any, spec1f1c human
surrounding worlds must conform. In contrast to “the objectlve a przorz” Husserll _
calls these structural features of the. lifeworld “the a priori of the l1fe world” '
Hence, the life-world itself can be the, object of Investlgatlons Husserl calls the

science. of the unlversal structures of the hfe—world ..an ontology of the hfe world
» 34

v
: Ll
N

What are the invariant structures of the hfe-world'r’
Husserl points out, that “As l1fe-wor1d the world has, even pnor to sc1ence, ,
the ‘same’, structures that the ob_]ectxve sclences presuppose 1n their substruct1on of |

‘a world which. exists ‘in 1tself’ ) lLe., the selentrfrc world 35! That is to say, first

of all, we have the a priori of the 11fe-world whlch share the same names with the

_objectlve a priori. For example, the life-world is a.lready a spat1o temporal world‘

Of. course, the spatlahty of the llfe world is dlfferent from the _space in ‘the ideal
sense, ie., the mathemancal space. Rather it is the space that we exper1ence and
in which we live. - In regard to this spatlallty,.there is no questlon of mathematlcally
1nf1n1tes1mal d1v1s1b1hty or the ‘exactness” in the mathematlcal sense. The same is
also true with- :respect to the temporahty of the hfe-world S1m11arly, the thmgs in’
the 11fe-world are actual and exper1enc1ble things and drffer from objects 1n the phy

s1cal .sense. Moreover, the l1fe-world has its own causahty Of course thls cau-
sality cannot be understood in. the phys1cal sense. Rather, it is the typrcal re-
gularity in the changeability of the thmgs in the l1fe-world 36 This shows that in”
order to achleve an ontology of the llfe-world we have first to put the Ob]CCth
sciences into bracket. In fact, “these lzfe-world patterns themselves are not ;esults‘

of-a lower:level of 1deahzat;lon” 37 .. Namely,all idealizing. accomphshments must

‘refer back to.these a priori of the hfe-world -For:all the objective a priorf arc

founded on-the correspondmg a priori of the life-world, “What the identical deno-
tation  does indicate .is the essential reference of the objectrve a, priori. to. the a,
priori of the Lebenswelt as its foundation’’.: 38 : )
- What is- the ontological status of the a przorz of the hfe world? And what is
the methodical procedure.to: discover these a priori? -, ; :
Since the a priori of the life-world is not the results of any 1dealuatron, thcy
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are not ideal constructs. Rather, they are the empirically all-encompassing styles
exhibited by the life-world itself. In other words, the a priori of the life-world are
essentially the concrete styles shown by the life-world as a whole.” But they are
“general” in the sense that they remain invariant in what ever mannér we imagine .
the life-world as modified. That is to say, they are the a prioi of the life-world
because of their being essential to any possible surrounding world. In a sense;
they are essentially “concrete universals”.

Accordingly, in order to disclose the a priori of the life-world, we first have to
“bracket” all the obje\ctive sciences, and then perform the free imaginative variat-
ions of any possible human life-world. In other words, freely vary it in imagination,
i.e., construe the varieties.of possible life-world merely as possible, and to see
what remains invariant throughout this variation. Hence, the a priori of the life-
world are disclosed by the eidetic variation rather than by the idealization or forma-

lization.

V. Life-World and Consciou_sness _

. According to Husser], an ontology of the life-world is still 2 mundane discipline.
For it never questions the validity of the mode of givenness or the origin of the
world as a whole.. It-is a science which is achieved within the “natural attitude”.
In this sense, like the objective sciences, an ontology of the life-world is also nawe.
Hence, an ontology of the life-world is not qualified to be an ultimate science of
the life-world. ' '

An ultimate science of the life-world, according to Husserl, can only be obtained
by the procedure of transcendental criticism. For “a real understanding of the
world can mean only an understanding of it in its origination as a product of con-
scious process, and such an understanding can be attained only after the reduction
has been performed”.3® Accordingly, in order to achieve an ultimate science of
the life-world, we have first to perform the epoché to the world itself. That is to
say, we have to suspend the “natural attitude’ which “dogmatically” takes the
validity of the life-world itself for granfed. Then by the phenomenological reduc-
tion the world itself is lead back to its constitutive source, the transcendental

consciousness. It is clearly seen that an ultimate science of the 1if¢—wqud is essen-

tially a transcendental phenomenology of the life-world.

In his early constitutional analysis of perception, of an individual thing, Husserl
already discovered “a structure that he eventually saw as a determination of ‘the
world’: the world as the horizon of [objects of] particular acts and, first of all,
as the horizon of [object‘s of] acts of perception”.*®  Accordingly, any correct
constitutional analysis requires an explication of the world itself. In fact, in Ideas
I, in performing the phenomenological reduction Husserl already put the whole
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world into the bracket. Butm his actual performance of the'constitutional analysis
" during this period, Husserl only concentrated on the analysis of the thinghood of
" the’ things withih the world, and Ieft the problem of .t‘he constitution of the world
" itself as unthematic. ‘ C ‘ o '

In Husserl’s later constitutional analysis of perceptual 'experienc'e, the life-
world itself still only appears as the immediate h_orizbn of objeci:?s of perception,
namely, as a perceptual field. Husserl points out that in the intentional activities
of consciousness thrbp.gh which a perceived thing is given, there is a level of passive
‘'synthesis. Prior to ‘any active synthesis, ie. the spontaneous acts on'the part
of ego, there is a level of passive experience. It is within the background of this
passive experience that any active sythesis, e.g., judgment, is possible. But as cor-
rectly observed by Ludwig Landgrebe, if we u'nderstand the term “world”’ the
whole set of necessary horizons of objects of any experience, i.e. as a total, universal
horizon, ‘then -one must say that the constitutive investigatipn that Husserl carried
out along this line is only the tracing of the constitutive origin of the “worldly”
things, ie., of what exist in the world, rather than the constitutive origin of the
world itself.*! In other words, “this line of constitutive investigation does not go
“beyond the level of “worldly” things to the level of the world itself .

But even from the standpoint of common sense, everyone knows the the world
itself is different from all “worldly’’ things. The world itsel is not one “worldly”’
obj@ct among the other. Rather, it is the field in which every “worldly” object

" appears. “Accordingly, “it does not attain original giveness in the manner charac-
teristic of particular objects”.*? As pointed out by Husser], “This difference be-
tween the manner of being of an object in the world and that of the world itself
obviously prescribes fundamentally different correlative types of consciousness for

~ them”,43 ‘ ‘

In fact, if the world itself is put into bracket by means of the phenomenolo-
gical reduction, there must be the task of the transcendehtalliphenomenological
‘clarification of the 6rigin of the life-world itself. In other words, we have to show
in what sense or manner that the life-world itself as the all-encompassing, pre-given
horizon also finds its constitutive origin in the transcendéntal consciousness. For
'arlly ‘constitutive anz;iysis guided by an unclarfied notion of world is in no sense

“radical and ultimate. ' o o . '

Actually, even prior to any philosophical thematization, we have experiénce
of the world itself. An explication of our pre-philosophical awareness of the world

itself certainly provides a clue to the constitutive analysis of the life-world itself.
This is one of the major tasks that Husserl carried out in Crisis.

Starting with an anlysis of the intentional-hisorical development of objective
sciences, Husserl tries to clarify the essential nature of the scientific world and its
relation to the life-world. According to Husserl, the scientific theory is nothing but
“garb of ideas” which is rooted in the life-world. The life-world as horizon is
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always pre-given in the sense of having-already-been-there.: This having-already-
been-there ‘not -only -signifies-that -the life-world-as the perceptual horizon-is the
_presupposition for the possibility of any ‘“worldly” things, but also means the
““historicality” of the life-world in' the broad sense. Putting it in another way, this
having-already-been-there means “that men have already been at work fashioning
such a world horizon and have transmitted their awareness to those who followed
after” 44  That is to say, the life-world as human surrounding world in a sense
“is functionally dependent on, and inseparable from, the community of men who
shape it".%% : : a
These mundane-phenomenologlcal observatlons show that the proper clue to
the constitutive criticism of the life-world as an all- encompassing horizon “is this
pre-given world, not as it has been determined by natural science but as the world
of immediate sensucus expérience”.*$ In fact, the pre-given world of the present

age is “polluted” by the results of natural science. Namely, our world is “no longer
“a pure. worll of original experience but a world exactly determined and determin-
able in itself, a world within which all particular existents in advance and as a
matter of course are given to us as determinable in principle, according to the me-
thods of exact science, and at least as a matter of principle, a world existing in
itself, in a sense ‘originally derived from the idealizations of the physicomathema-

tical natural science’”.*”

Accordingly, the investigation of the constitutive orlgm of the life-world itself
‘must take place in the following two stage: :
~ First, the retrogression from the pre-given surrounding . world with all. its’
sedimentations of sense, including its science and scientific determination, back to
the original life-world.

Second, the investigation of the subjectwe operations from which the orlgmal

life-world is given.*8

In other words, first of all, we have to return from the pre-given life-world as
our surrounding world to the original life-world as perceptual world. For-owning
to the historical development of the formation of our surrounding world, the exist-
ing things are already products of our theoretical cognitive activities. They are no
longer the objects of immediate experience. That is to say that “The world in which
we live and in which we carry out activities of cognition and judgment, out of which
everything which becomes the substrates of a possible judgment affects us, is always
already pre-given to us impregnated by the precipitate [Niederschlag] of logical
operations”.*® Hence, “our surrounding world” cannot be regarded as the ultimate,
original life-world.. Accordingly, a retrogression to the original life-world, ie., the
life-world -as perceptual world, is necessary for constitutional analysis of the world
as pre-given horizon. Hence, as pointed out by Husserl, “this retrogression to the
original life-world is not one which simply takes for granted the world of our exper-
ience as it is given to s but rather traces the historicity already deposited in it to
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its source — it is in this historicity that the sense of a world as existing in . itself
and objectively determinable first accrues to world on the basis of original exper-
ience and intuition”.*® Husserl terms this first stage of the two-stage retrogression
“destruction” or “dismantlement” of the idealization.’!

As matter of fact, Husserl cairied out two different ways of destroying or
dxsmanthng of the idealization. The first is given in Crisis while the second can
be found in Experience and Judgment. The first way starts with the intentional-
historical reflection of the actual development of natural science. In this direction,
Husserl carefully analyses the intentional history of our modern world. In pointing
out that the scientific' world is a logical construction, Husserl leads us back to the

life-world as perceptual world: which is the meaning-fundament of natural science.

The second way proceeds in the transcendental-genetic or genealogical approach.
In clarifying the origin of the predicative judgment which plays an important role
in the formation of scientific theory, Husserl discloses that predicative judgment
must be founded on the pre-predicative experience. . In other words, the pre-pre-
dicative experience is the presupposition for the possibllity of predicative judgment.
Hussexl explicitly points out that the -world of pre-predicative experience is precisely
the original life-world. ,

One must notice that no matter proceeds by the intentional-historical or the
transcendeéntal-genetic- approach “such regressive inquiry does not involve seek-
ing the factual, historical origin of these sedimentations of sense’’.52 One must
distinguish the intentional history from the factual history, and the transcendental
genealogy from the genesis in the empirical sense, respectively. While the investiga-

tions of the factual history and of the genesis in the empirical sense essentially be-

longs to the natural scientific category; the investigations of the intentional history
and of the transcendental genealogy can be carried out only after the epoché of the
objective scientific attitude. For these latter tasks concern the foundation of objec-
tive sciences rather than subject matter investigated by the empirical, objective
sciences.

The second stage is the regression from the original life-world to its constitutive
source — transcendental subjectivity. This is the proper task of the transcendental-
phenomenological clarification of the origin of the world itself.

Husserl explicitly states; “the life-world indeed is nothing simply pregiven. It
also is a structure which we can question regarding the modes of its constitution”.3
As pointed out by Werner Marx, “for the phenomenologist there can be no salutary,
genuine and ultimate primordial world”.’* The “world” itself is also an index of
a subjective system of intentional accomplishments on the part of transcendental
ego. But in what way is the original life-world constituted by the transcendental
subjectivity? .

. Although Husserl gives us detailed expositions of the first stage of the two-
stage retrogression, e.g., in Crisis and Experience and Judgment, he merely mentions
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the associative and affective structures of the sensuous field itself which is the
presupposition of any particular “data” within it. ~But he did not undertake-any -
constitutional analysis of the intentional accomplishments through which a sensuous
field itself is given in these later works..** On the other hand, from the horizonal
structure of the life-world, we learn that “no matter how greatly we impoverish
the predelination of already acquired types of existents, a ready-made horizon
always remains, if anything at all can still be grasped”.5 % All these make one won-
der if the transcendental-phenomenological clarification of the origin of the original
life-world itself is an impossible dream.

In fact, by the horizonal character of the life-world, namely insofar as the world
is the universal horizon, it seems that the transcendental subjectivity also necessarily -
is embraced by the life-world. But then, as asked by Husser} himself, “How can
a component part of the world, it$ human subjectivity constitute the whole world?
57  Clearly, there is a paradox of human subjectivity. Human subjectivity, on
' the one hand, is the subject for the world, and on the -other hand, is the object in
the world.5® How to solve this paradox? o

The only way out of this paradox is to make a distinction between subjectivity
as constituting subject and subjectivity as human being. It is true that subjectivity
.as humah being belongs to the world and hence is embraced by the world-horizon.
But subjectivity as constituting subject is “worldless” in the sense that it does not
belong to the life-world.5’ A _ ‘

Then how does this “worldless” transcendental subjectivity constitute the
life-world itself? ‘ :

As insightfulljf and clearly indicated by Landgrebe, the answer can be found
in Husserl’s theory of the constitution of time-consciouness. It is in this direction
of investigations does Husserl “investigate what subjectivity accomplishes not
only by way of constitution inside the predelinated horizon but also by way of
constitutively forming the horizon itself?.6°% According to Husserl, time itself is
constituted by the absolute ‘subjectivity. ~Husserl points out that there are, at
least, two tpyes of temporality, namely: the objective, outer time of transcendent
objects and the inner time of immanent objects. While the inner time is the condi- .
tion of the possibility of the outer time, itself is constituted by the absolute con\ ¥
sciousness. In fact, the absolute consciousness, which is the consciousness of timé,
“accomplishes not only the production of immanent unities of duration in inner
time but also — in the structures of primitive impression, retention, and protention
— the constitutive production of the possibility of enduring and passing away in
general,' the possibility of apprehending something as enduring, becoming, or remain-
ing”.%! Hence with the appearance of the temporal modes “now”, “past” and
to come” of inner time, a totally new dimension, “temperal field” is disclosed.
Temporal field not only is the “place” where “enduring”-is “happened”, but in

particular grants the possibility for the world to be given as an universal horizon.
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As noted before, the “pre-givenness”. of the life-world as horizon essentially
means its “having-alraedy-been-there”. - In fact; the “having-already-been-there”
is essentially a mode .of temporality. The possibilty of this mode of temporality
presupposes’ the retentional function of the transcendental consciousness.. On
the other hand, the horizonal. anticipation,. which is another essential feature of
the experience of the life-world as horizon, grounds its very possibility in the pro-
tentional function of the transcendental consciousness.*2 Hence, it is clearly seen
that the life-world itself is a temporal givenness. It is temporality which makes
possible the givennes of the life-world as horizon. In other words, without the di-
mension of time that the life-wo'rld' cannot acquire the meaning as an universal
horizon. Insofar as time itself is originated in the time:consciousness we can con-
clude that the life-world as horizon is constituted by the transcendental ego.

But Landgrebe points out that “the consciousness of time is precisely an accom-
plishment that produces an universal form; and this form is nothing, unless it has
content. In the beginning, and for a time after, “content” meant for Husserl that .
which is passively pre-given — the sensuously given and its arrangement in a field —
which then becomes the basis for every constitutive grasping of+an object. If the
world, in its entire horizonal structure — which, after all, is not only temporal —
is to be understood ‘as a constituted product of transcendental subjectivity, then
this ultimate pre-givennes cannot be allowed to stand simply as such”.63

Historically speaking, Husserl gives us two differnt interpretations of time-
consciousness in his early writings, namely: a schematic interpretation and a non-
schematic interpretation.®* In the schematic interpretation, Husserl admits that
there are passively pregiven sensory “contents” immanent to the absolute time-
constituting consciousness, which are to be animated by the appropriate apprehen-
sions. But in his non-schematic interpretation, Husserl rejects the schema “content
of apprehension — apprehension”. Instead, he directly identifies the experiencing
of immanent temporal objects with the absolute time-constituting consciousness.
In-other words, “Husserl distinguishes between the constituting ‘primal conscious-
ness’ ... which is identified with experiencing or sensing and the experienced or
senses .contents, which are constituted’ “immanent” temporal unities’ .65 This
means that Husserl finally “draws a sharp distinction within consciousness itself
between two dimemsions, one constituting' in the ultimate sense, ‘the other cons-
tituted but still immanent”.5¢ S ' v

Hence, according to the non-schematic interpretation, the sensory ‘“‘contents”
belong to the constituted dimension of consciousness. “There will be no more
talk of contents of the ultimate flow of consciousness,  for the slice or momen-
tary phase of the flow is purged of all its contents: it ‘really’ contains nothing but
experiencing consciousness. It simply s experiencing”, as pointed out by John
Brough.°” As a consequence, for the “primal consciousness” the .sensory “con-
tents” cannot be regarded as simply pre-givenness. Rather, they are constituted
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by the ultimate constituting “primal consciousness”.
Then, .in ‘what sense can we say that these sensory contents are constituted by

~ the absolute subjectivity?

- In~order ‘to- account- for. this constitution, Husserl mtroduces the dlstlnctlon -

'_between the “vertical intentionality” and the “horizontal intentionality”. While the
vertical intentionality directs towards the immanent temporal object, the horizontal

intentionality extends along the absolute flow of time-consciousness itself. Alth-
ough- these two are inseparable, the horizontal intentionality is the condition of
possibility for the vertical intentionality. For “the horizontal intentionality, pre-
serving in proper sequence the elapsed phases of the absolute flow, at the same time
preserves the intentional correlates of those phases on the immanent objective level,
thereby making possible the flow’s vertical intentionality”. 68 It is not difficult
to see that the horizontal ‘intentionality is the deepest level of subjective accom-
plishment through which the life-world is originated as an universal horizon. As
pointed out by Gadamer, “The primal life remains primal ego™.5° Consequently,
within the framework of Husserl’s non-schematic interpretation of: time-conscious-
ness, the sensory contents and hence the life-world itself is constituted by the
transcendental efo. -

In deed, the original life-world as a whole is not constituted by a particular -
perceptual act or a certain set of perceptual acts, but rather is constituted by the .
whole stream of perceptual consciousness life. For, in contrast to Worldly objects,
the perceptual world itself(the original life-world itself), is the objective correlate of
the whole stream of perceptual conscious life. At each time, the original life-world
only given as a co-presented perceptual horizon of a particular object. As pointed
out by Husserl himself, the act of perception is always an intentionality ° ‘simul-
taneously as implicit project (Vor-wurf) and as retro-spect (Riick-schau)’. 70
It is in virtue of this functional structure of intentionality that is the life- world
itself “anonymously” given to us as the perceptual horizon of particular objects.
Hence, in a manuscript written in 1933, Husserl says, “Der passiven Synthsis im
stromenden Leben als im Wandel stindig horizonthaft Welt bewusst haben ents-
pricht es, dass die Welt, die standig als eine raum-zeitliche Universum bewusst, nicht
thematisch bewusst ist und die Identitit der Welt nicht thematisch konstitutiert
ist durch’ eine aktive Identifikation.” (AVII 7, p. 3) Since the possibilities of pro-
ject arid retro-spect presuppose protention and retention, respectively, the horizon-
consciousness is essentially temporal. ' .

It is true that the constitution of the life-world achieved in inner time-cons-
ciousness is still formal. In order to give a full constltutlve account of the concrete
content of the perceptual world, one has to point out the subtle structures of our
perceptual: consciousness. But one must notice that all these syntheses of per-
ceptual consciousness have to ground their pOSSIblhthS in the universal syntheis of
time-consciousness. In other words, all of them are on the higher level of cons-
titutive accomplishments which presuppose the universal synthsis of time-con-

sciousness.” ! That is why the later Husserl has to characterize “Die Zeitlichkeit
(23)
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als Urform des Welterfahrenden Lebens.””?2

Clearly, this account of the constitution of the life-world itself only points
out that time-consciousness is the condition for its possibility. But one must notice
that what Husserl ‘means by “origin” is nothing but origin in the sense of condition
of possibility. Hence, to clarify the origin in the transcendental-phenomenological
sense is to find out the condition which makes it possible. We cannot understand
the term “origin” as “the adequate cause and sufficient reason”.”® Transcendental
constitution, according to Husserl, is primarily understood as “original formation
of meaning”.”*  Accordingly, we cannot expect the constitutional analysis would

-explain to us what is the cause for the given. Transcendental phenomenology only

" concerns with the constitution of the “meaning” of the given, It tries to point out
the subjective intentional functions in this constitution. = Transcendental subjecti-
vity is essentially a “meaning-giver” rather than a creator of the universe. It is not
responsible for the metaphysical origin of the given. Hence, the proper task of the
constitutional analysis of the origin of the life-world itself is to disclose the con-
dition which makes it possible to acquire a meaning as the universal horizon, i.e.,
to clarify, to explicate the “meaning” of its pre-givenness, rather than to search for
the final cause which creates the whole world or the sufficient reason which explains
why there is a world. In fact, the life-world itself is said to be originated in the
transcendental subjectivity precisely for it acquires its sense as “universal horizon”
from the latter.

As correctly emphasised by Gerd Brand, “Fir Husserl ist also Transzenden-
talphilosophie diejenige, die nach der letzten in Erfahrung und Erkenntnis ‘Welt’
konstituierenden ‘Subjektivitat’ fragt, wie er an anderer Stelle ausfithrt: ‘Und eben
als diese ware sie allgemein als transzendentale Subjektivitit zu bezeichnen. Damit
ware ein allgemeinster Begriff von Transzendentalphilosophie gegeben: auf diese
Subjektivitdt zuriickfragen und versuchen, es verstandlich zu machen, wie in ihr
das Weltvorstellen, und zwar als Geltungsleistung aussieht.” **7 5

Finally, the above clarifications also throw light to the question concerning the
possibility of phenomenology as “rigorous science”. Since the transcendental
subjectivity as the meaning-giver is basically “worldless”, it is also “ahistorical’’.
This ahistorical transcendental ego not only makes possible the perceptual world
but also the historical human surrounding world. As a task of self-criticism of the
transcendental ego, phcnomenology in the Husserlian sense is nothing but to make
explicite the forms of productive intentional functions of the transcendental sub-
jectivity through which the whole life-world is given. Insofar as th\e transcendental
ego itself is ahistorical, the forms of these productive intentional functions arc not
history-laden. Hence, in spite of the historicity of our surrounding world, trans-
cendental phenomenology as the self-criticism of the transcendental ego is possible
to be developed as a “rigorous science”, in principle.
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- VL Is the Life-World Incompatible with Transcendental -
Phenomenology"

Owning to the horizonal character of the life-world and Husserl’s concentra-
tion .on the research on this topic, many scholars claim that Husser]l departs from
the phenomenological idealism in his last phase of philosophical development

Is this claim justified?

In order to find out an answer for this important but also controversial question,
let us start with an exposition of Husserl’s concept of phenomenological idealism.

According to Husserl, “the whole spatial-temporal world... is accordzng to its
own meaning mere intentional Being, a Being, which has merely secondary, relative
sense of -a Being for a consciousness”.”® That is to say; insofar as jts meaning is
concerned, the world is constitutively dependent on the transcendental conscious--
ness. This is the major thesis of Husserl’s phenomenological idealism. But as point-

“ed out by Husserl himself, “Phenomenological idealism does not deny the actual
existence of the real (realen) world (and primarily of Nature)... Its only task and
accomplishment is to clarify the sense of this world”.”” Hence, it is not correct
to say that phenomenological idealism is 2 metaphysical idealism which “dissolves
the reality of the world into the reality of consciousness”. 78 Rather, it is an idea-
lism of meaning, or, as called by Richard Holmes, an “‘epistemological idealism”.”°

In the previous section; we have already seen that for Husserl the life-world as
horizon is still regarded as constituted by the transcendental consciousness. The
main task of his phenomenology of the life-world is to investigate :the subjective
accomplishments on the part of the transcendental ego through which the life-
world itself is constituted. Therefore, it is incorrect to say that Husserl abandons
his phenomenological idealism in his later thought.. . o

.Perhaps for those understand his idealism as metaphysical, Husserl’s focus on
the life-world which' transcends the transcendental subjectivity - certamly makes
them feel that Husserl abolishes his early idealistic position. But to say that pheno-
menological idealism is a metaphysieal idealism is to misunderstand the nature of
Husserl’s transcendental idealism. Husserl does not deny transcendence. He only
insists that transcendence is transcendence #n immanence. As pointed out by David
Carr, it is not correct to say that because the life-world is a horizon, “consciousness
is not intentionally related to it”.%° In fact, this is confimed by Husserl himself, *
the objective background, from which the perceived object of the cogitatio emerges
as the glance of the Ego singles it out, is an objective background in a really exper-

ienceable sense”.81

As a whole, our exposition makes clear that Husserl does not abandon his pheno-
menological idealism in his phenomenology of the life-world. As pointed out by
Mohanty, “Crisis does not mark a totally new beginning in Husserlian meditations,
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‘but extends the. philosophical commitments already made to a new dimension of

experience”. 82 On the other hand, we agree with Brand that “Genau wie die

Begriffe ‘Transzendentalphilosophie’, ‘Phinomenologie’ darf der Husserl’sche

Begriff des ‘Idealismus’ nur aus seinem Philosophieren selbst geschopft werden.
»83

Conclusion

Our above exposition and clarification at least make clear the following points.

First, although the concept of “life-world” is ambiguous, namely, it means-the
perceptual world, on the one hand, and the human cultural world, on the other
hand, there exists an unified sense of this term. Life-world in the most comprehien-
sive sense is essentially the- all-encompassing universal horizon. In other words,
life-world in the most comprehensive sense is net only a perceptual horizon but
also appears as the different social-cultural horizons to different cultural communi-
ties. In fact, the different human surrounding worlds are resulted from different
“world-pictures” of the life-world itself. But life-world in itself is always one.

Second, scientific world is essentially one of the sub-world of the life-world.
In other words, it is one of the surperstructures which are rooted in the life-world.
Being a logical construction, the scientific world is only an ideal representation of
the life-world. ‘Hence, to replace the life-world by the scientific as claimed by the
scientific objectivism is to commit an error. For it takes true being what is actually
a method. '

Third, prior to any idealizations, the life-world itself exhibits a general structure.
This a priori stracture is common to any possible human surrounding worlds. Hen-
ce, we cannot treat the life-world as a choatic mamfold which receives its structural
order only from the scientific construction.

~ Fourth, 'although in the natural attitude the life-world in the most comprehen-
sive sense always pre-given as the universal horizon, it is constituted by the trans-
cendental consciousness. Actually for Husserl, the life-world as the universal
horizon is nothing but the objective correlate of the whole stream of the cons-
cious life. In particular, the original life-world is the objective correlate of the whole
stream of perceptual conscious life. That is to say, insofar as the perceptual ex-
perience is the fundamental experience, the life-world is firstly presented as the
perceptual world. = It is 'clearly seen that the possibility of the life-world itself is
dependent on the unity of the whole stream of conscious life. Since the funda-
mental form of the universal syntheis of the unity of the whole stream of the
transcendental conscious life, “the form that makes all other syntheses of con-
sciousness possible, is the all-embracing consciousness of internal time”, tempor-
ality, as the correlate of time-consciousness, is the condition for the very possibi-
lity of the life-world itself.2# That is to say, synthesis of the time-consciousness
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is at- the lowest level of subjective accomplishments that makes possible the life-
‘world to be given as ‘the universal horizon. Actually, it is clearly seen that the time-
_consciousness is not only the ultimate ground for the constitutive presence of ob- '
jects but also for that of sensory “contents”. ' .

Fina]ly,'i insofar as Husserl in his last work still regarded the phenomenology of

the life-world as the “universal science of subjectivity as pregiving the -world”’,
it is incorrect to say that Husserl abolishes his transcendental idealism in his later
thought.®®
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_ The Abstract of _
“Herme’neutiés _foi-. Appraising the Spirit of Human Personality”
: by
Nien-feng Chiang
Tung-hai University
Philosophy Department

Thi's:,pap»er‘is intended to investigate into the problem concgrning the unique
discipline of the appraisal of the spirit of human personality, as-contained in an-
cient Chinese thought.- This paper takes it that the fundamental position of this
discipliné is hermeneutic. This paper starts from a discussion of Sir Mou’s view

* of this problem. Some necessary points are made to jusﬁfy his view. .

Then follow six arguments. a)-This discipline has already been formed .and.
employed even since the date of Confucius and Mencius, not created by the Con-
fucians of North Sung Dynasty as Sir Mou claims. b) Confuciué himself left more
rooms than the Confucians of North Sung Dynasty did for appreciating the crafts
and abilities shown by individuals — this no doubt widens the scope of this discip-
line, even covering the appraisal activities proceeding among’ the intellectuals
‘during ‘the time of Wei and Chin Dynasties. c) This unique discipline has some .
bearings on the literary expressions, the so-called “analogy and metaphor” issued
from the teaching of Poetry Classic: To be sure, this discipline uses lots of meta- -

_ phbrical images to guide readers’ imagination to grasp the unique characters of saints:
and ‘distinguished intellectuals. d) This hermeneutic discipline contains many
elements of the philosophy of the body. €) During the course of the appraisal of
the spirit of human personality, saints and distinguished intellectuals are regarded
as poeticized.Work',‘s'd_f art . f) This typically Chinese discipline in many aspects
echoes many issues emphasized by modern hermeneutics.

This paper. actually presupposes a necéssary task of reihterpreting the * spirit
of the chinese tradition of classics through modern hermeneutics. This paper
just purports to play the role of a stafting step of this giant enterprise. And the
motivation behind choosing this special topic lies in that it does contribute to
making a sharp contrast between the different directions of both Chinese and

Western hermeneutics.
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Mlitual irmhanence of Buddha and All Sentients:
The Social Aspect of Buddha.

Yih-hsien Yu
' Abstract

The paper is an attempt to explore the social aspect of the conception of Buddha
through an examination of the doctrine of the trikaya of Buddha. As it was told by the
Mahayana Buddhists, there are three bodies of a Buddha, Dharmakdys, Sambhogakaya,
and Nirmanakaya, which represent the eternal, transient, and blissful aspects of Buddha
respectively. From this doctrine, the well-received doctrine in Chinese Buddhism, that
“Buddha is related to (or as) all sentients and all sentients are related to (or as) Buddha”
developed. It in turn later brooded a notion of the mutual immanence of Buddha and all
sentients, which was most vividly expounded by Hua-yen Master Ch’en Kuan. These
doctrines evidently reveal the prominent social character of Buddha - social in terms
of an all embracing relation between supreme being and human beings — which entails
a highly philosophical and humanistic significance. And the force of Buddhist religion

. as an unceasing inspiration for human endeavors may locate its source in this ideal socia-
lity. : o '
Furthermore, it should be acknowledged here that the author was indebted to Charl-
es Hartshorne’s, a process philosopher, panentheistic exploration" of the sociality of
God, which inspired her to undertake a philosophical analysis of the sociality of Buddha.
From the standpoint of comparative philosophy, there are remarkable similarities be-
tween the concept of God in the doctrines of process philosophy and the concept of
Buddha in Mahayana Buddhism. These have long been taken notice of by many philoso-
phers, both East and West, it seems to be worthwhile again to take a look of the common-
ness of these two philosophies with regard to the sociality of the supreme being in the

future studies.

It may well be recdgnized as one of the most ostensible features of any world-
widespread religion that it must have an account of the universal relation between
the supreme being and the world, or all mankind. For if a religion is to be wide-
spread, it must. not only provide ‘a description .of the source of divinity but also
relate it to human beings in general, regardless their differences with respect. to
races, ranks, intelligence, sexs, etc, such that the religion in question can appeal

Department of Philosophy Tunghai University, R. O. C.
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to all mankind, not to any particular group of people. By this impartial character
of the worldwide religion, a notion of universal equality is naturally accommodated
to all men, and eventually becomes a significant religious motif inspired all its fol-
lowers. This in fact can be construed as an extension of the comprehensive loving
nature of any universal religion, or we may say, of its inherited social character (i.e.
the supreme being’s relatedness to all), that unites the supreme being with all man-
kind. o

This social character of religion is essentially different in two of the most in-
fluential religions in the East and West, Christianity and Buddhism. In the West the
‘Christans hold that God, as the supreme being, is transcendent and different from
this world, however, is the cause and order of the existence of this world. God as
the creator of all beings and of mankind bestows his fatherly love and benevolent
grace upon all men, and through his mercy only that the salvation of men becomes
possible. Hence as the created, loved, and saved men should love God with full
heart and strength in return. So the Christians posit a loving relation between the
supreme being and mankind, and at the same time they assert that the former to
be something external to and separated from the latter. In the East, Buddha is
considered-as a supreme being-not in the sense of a supernatural power or a personal
God transcendently existing, rather as a spiritual status that can be attained by all
sentients who achieve self-enlightenment. The uniyersal relation that associates
Buddha with human beings is based on his wise envisaging the potential Buddhahood
of them and his compassion for their ignorance of this treasurable potentiality. It
is told that Buddha has long been reposed in nirvana and unfettered by the chain
of life and death, it was for the sake of teaching ignorant human beings the enligh-
tening path that Buddha came to this world and shared the sufferings with them.
Here, however, according to the basic doctrines of Buddhism both Buddha and the
sentients come into being following the same principle of deépendent origination.
Buddha coexists with all sentients, not as something transcendent, rather as a
result of the accumulations of innumerable karmas and deeds through eons of ages.
By this way, Buddha became realized through the ever changing cosmic process and
existed in this world, not in any other world. _

Buddha’s co-presence with and compassion for all sentients does make him a
supreme being socially related to all men, instead a supernatural power exclusively
beyond men. This humane feature of Buddha may avoid the dichotomic difficulty
produced by a transcendent notion of God, however, it may also handdicap Bud-
dha’s being the principle of ultimate reality, that a supreme being is required to be.
For how can a human be a universal principle in an ultimate sense with which a
high religion must be concerned? Perhaps in view of this, later Mahayana .Buddhists
developed a doctrine of the threefold body (the trikaya) of a Buddha,! which
explicitly gives a panentheistic interpretation of Buddha, and prov131ona11y lays
down the metaphysical foundation for the doctrine of the mutual immanence of
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Buddha and the sentients. The panenthelsnc interpretation of the nature of Buddha

-was most-vividly expounded.by.the Hua-yen school of Chinese Buddhism, which

is the main subject of our present discussion.

Some further remarks is requ1red here ‘with respect to the above statements.
First, here we understand the term “panentheistic” by taking Charles Hartshorne’s
version, which seems to us can be fittingly applied to Buddhism in terms of the
doctrine of the trikaya of a Buddha: Hartshorne says panentheism tends to give
a dipolar account of the nature of the supreme being which suggests the contrast
aspects of deity. “Eternity,” “temporality,” *‘caused,” “uncaused,” a11 the contrary
pairs, can be attributed to “God” as different aspects of his reality.2 Moreover,

. Hartshorne observes, the main feature that distinguishes panentheism from pan-

theism and theism is that the panentheistic deity comprises all the relative, con-
trary things and therefore in some aspects it is distinguishable from and inde-
pendent of all things, just as the traditional theistic deity is, while in other aspect
it is included in the actual whole and within all things, just as the pantheistic dei-
ty is.3 Following this description of panentheism, we may say the doctrine of
threefold body (trikaya) of a Buddha is undoubtedly a panentheistic one. As
Vijnanavada school of Mahayana Buddhism proposes, there are three bodies (
or we may say aspects) of a Buddha: Nirmanakaya, Sambhogakaya, and Dharma-
kaya. Buddha as a transforming being accessible to all kinds of sentients, e. g.,
taking the human shape to be Siddhattha Gotama, he demonstrates the Nirmana-
kaya (the transforming body) of a Buddha. Buddha as a caused supreme leing by
accumulated deeds and merits, ie. the enlightened Buddha entering nirvana, he
shows the Sambhogakaya (the Blissful body) of a Buddha. Still more, Buddha as
uncaused supreme being (metaphysically the universal principle, the ultimate reality,
the pure substance that prevails all beings as a perennial element of them), he is
the Tathagatagrabha (the Womb of Tathata, the Suchness) that indicates the Dhar-
makaya (the essential body) of a Buddha. Although the transforming and the bliss-
ful Buddha is temporal, caused, contingent, coming into being and ceasing to be,
the essential Buddha is eternal, uncaused, necessary, and never coming into being
nor ceasing to be. Thus the doctrine of the threefold body of a Buddha displays
the feature of panentheism: that Buddha is of dipolar nature, and that in one aspect
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Buddha is the reality itself and in another aspect Buddha is distinguished from the

reality, he is in a way a human or a caused supreme being and at the same time the
ultimate metaphysical principle or uncaused supreme being.

This panentheistic character of the trikaya of the Buddha has given a most
desirable “theological” foundation for the social relations between a supreme being
and the world. Buddha as the supreme being is at the same time, from another
aspect, human, he is capable of transcending and yet is immanent in this world.
He immensely embraces all sentients, not only as an abstract pr1nc1ple but also as
incarnated human or the enligthened teacher. Thus, the doctrine of trlkaya of a
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Buddha demonstrates a balanced, two-sided social relations of the supreme being
to the sentients. T e
To put the thing more concretely, one may first consider the social nature of
Nirmanakaya and Sambhogakaya. The transforming Buddha, for example taking
~ the shape of being Siddhattha, the prince of Sakyas, forsook the heirdom to his
father’s throne and abstained earthly love and enjoyment to devote himself to the
finding of explanations and solutions for the universal suffering of mankind. It
was out of his trememdous compassion and wisdom that made him decide to lead
a religious life and eventually become a great teacher of mankind, who not only
attained self-enlightenmentbut also taught the proper path to liberation to all
human beings. Similarly and even with greater empathy for human conditions,

the blissful; Buddha deferred his entering into nirvana and sojourned in this world in
order to evoke the inward Buddhahood of every suffered, karma-laden human be-
ings. ‘Thus these gracious Buddhas are related to all mankind affectionately and
pedagogically. Nevertheless it might be argued that they only religiously exalt one
of the noble qualities of human nature — sympathy, to its perfection, they leave the
metaphysical relations of a supreme being to all mankind in question. While the
essential Buddha, Dharmakaya, admitted to be the ultimate reality immanent in
“all existences, is indubitable the universal principle upon which the metaphysical
relations of Buddha, as an uncaused supreme being, -to all humans is established.
~ Secondly, as it is indicated in the Mahaparinirvana‘Sutra,' Sri-mala-Simhanada
Sutra, Avatamsdka Sutra and innumerable many other places, the term “Dharma-
kaya,” as a synonym of Tathagatagarbha,* - also denotes the primordial mode of
non-differentiated or indiscernible reality, the ineffable Suchness, in which dif-
ferences and dichotomies of all kind, subject-object, mind-body, being-becoming,
infinite-finite, eternal-temporal, absolute-relative, nirvana-samsara, pure-defilement,
and even. Buddha -and the sentients, are dissolved. Just as it is taught in many
suftras, this ultimate reality Tathagatagarbha defies any attempt of conceptuliza-
tion, discrimination, or categorization issued by the intentional function of con-
scious mind; it is impartially pregnant with all existences and has them as what they
are. Thus, Dharmakaya in the sense of Tathagatagarbha has provided the ontolo-
gical ground for the indiscernibililty (or equality) of all existences. With the same
logic, since both Buddha and the senitents are parts of this ultimate reality and have
an equal share of it (i. e. they all have Tathagatagarbha as their ground of existence),
- they are coexistent with one another with no intrinsic difference.
This ontological principle of Tathagatagarbha was later widely received by many
~ Mahayana Buddhists and taken as the metaphysical foundation for the idea of the
equality of Buddha and the sentients. Buddha and the sentients are indistinguish-
able in Tathagatagarbha and therefore equal to one another.c This, however, shall
not be merely understood as a proclamation of religious democtacy among the
sentients and the Buddha, but shall be construed as an affirmation of the ultimate
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truth of reality. - A ‘truth necessarily follows from the ontological designations of
Buddha and the sentients, as their existences are indiscriminably included in Tath-
agatagarbha." Also, since Tathagatagarbhais aglmitted to be the perennial element
of every existence, it is said-to be the invaluable part of human nature, whose
original state is pure and immaculate. This is told most clearly in the Lankavatara
sutra through the mouth of Mahamati, '

The World-honored One, according to what you said, the Tathagatagarbha is immacu-
late by its own nature,... it ingresses into the bodies of all sentients just like priceless
jewelry drops and tangles with filthy clothes. >

Thus though phenomenally the sentients are constantly subject to the afﬂ1ct10ns

of desire (raga), repugnance (pat1gha), ignorance (avijja), conceit (mana), etc and
are unaware . of their precious nature Tathagatagarbha, they are substantially and
potentially of the same nature as Buddha. Based on this, it is argued that Buddha
and the sentients are intrinsically equal in terms of their possession of Tathagata—
garbha as their ultimate nature. '

To associate or identify Buddhahood with Dharmakaya through Tathagata-
garbha is another important move for the development of the doctrine of the tri-
kaya of a Buddha, which again vouches the equality of Buddha and the sentients.
For it has been one of the basic tenets of Buddha that all sentients are inherited
with Buddhahood and therefore potentially a Buddha.® The Buddhahood is des-
cribed as the enlightened state of mind which is devoid of any defilements of desire,
aversion, and ignorance. It is the pre-consious mode of mind—non- discernment—
which is pure and detached. This descnptlon of Buddhahood is very close to Tath-
agatagarbha which is said to be possessed by every sentient as the immaculate part
of his nature. In fact in many places, most explicitly in the Mahaparinirvana sutra,
Buddhahood is said to be identical with Tathagatagarbha Now Buddha and the
sentients .are considered equal for both having Tathagatagarbha similarly they can
be considered equal for both having Buddhahood. It was told that Vasubandhu
had wntten the Treatise of Buddhata to elaborate thls idea and maintained that
Buddhahood is in fact one aspect of Tathagatagarbha -

Now it may be observed this affirmation of all sentients’ having Buddhahood
and therefore being equal to Buddha is of tremendous religious and humanistic
significance. It not only optumstlcally asserts some highest religious sp1r1tua1
status can be equally attained by -all human beings, but also implies that there is
no transcendent supernatural power as personal God, rather only the greatest human
endeavour toward a transcendent spiritual realm, coming from'the ultimate inward-
ness of human nature. All human beings are- capable of becoming Buddha and
therefore are potentially buddhas. This teaching of Buddha, according to the later
Mahayana Buddhist interpretors, meant to evoke the innermost awareness of suffer-
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ed human beings, to inspire them to reach the perfection of humanity and to alert
them to respect their fellowmen for their being equal in terms of all having Buddha-
hood. And we may understand it at least-as an outcome of positive intention of
-religious melioristm.

To recapitylate the foregoing discussions, based on the original teachings of
Buddha and later Mahayana Buddhist interpretations, the triad of Dharmakaya,
Tathagatagarbha, and Buddhahood could be considered as the “theological,” on-
tolgoical, and humanistic foundations for the ultimate equal social relation of
Buddha to the sentients. Among the three, Tathagatagarbha is taking the central
position which bridges up Dharmakaya and Buddhahood, and makes them different
dimensions of the same reality. This statement can find its support in Vasubandhu’s
commentary of Saramati’s Uttaratantara, when Vasubandhu attempts to explain
the meaning of the saying that all sentients have Tathagatagarbha by a Gaya,

The Dharmakaya of Buddha is abundant and prevailing,
The Suchness refuses any distinguishing,

Buddhahood is all sentients’ real having,

And that is perpetual being,

and also in his further emphases,

This Gyay speaks of three important meanings of Tathagata’s saying that all sentients
possess Tathagatagarbha all the time: First, it is because the Dharmakaya of Tathagata
prevails all sentients’ bodies that the Gaya says Buddha’s Dhannakaya is abundant;
Secondly, it is because the ultimate reality of Tathagata is indiscernible that the Gaya
says the Suchness refuses any distinction; and thirdly it is because all sentients have
Buddhahood as their authentic nature that the Gaya says the Buddhahood-is their real
having.®

So far we have concerned ourselves with the religious and metaphyscial founda-
tions for the Buddhist ideal of the equality of Buddha and the sentients. They are
evidently, however, also the theoretical foundations for the doctrine of the mutual
immanence of Buddha and the sentients later developed by the Hua-yen School of
Chinese Buddhism. To be more specific, as we have slightly come across above,
the triadic notions of Dharmakaya (as the object of indiscriminate mirid), Tathaga-
tagarbha (as both the object and the subject of indiscriminate mind), and Buddha-
hood (as the subject of indiscriminate mind) are all closely related to the supposed
highest level of mental achievement, namely, the indiscriminate, detached, enligh-
tened state of .mind. This mental achievement may technically be termed as Bodhi
or immaculate mind by nature and eventually become the ultimate material ground
for the mutual existences of Buddha and the sentients. The immaculate enlightened
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mind, or its synonyms Tathagatagarbha and Buddhahood, afe impartial and all-
embracing, it has both Buddha and the sentients and even itself in it without any
d1fferent1at10n As 1t is sa1d in one of the Gayas of the Avatamsaka Su tra,

Mind as a dexterous painter,

Capable of distributing fabulous colors,

Drawing illusory pictures,...

Since all dharmas are indebted to this producer,
Including the mind itself, Buddha and the sentients
'All are of the same nature,

Thus one shall see the substance and the essence
Of Buddha and the mind
Boundlessly prevade all-over.! °

Founded. on this basic notion of the non-differentiation of mind-Buddha-

sentients, later the Hua-yen master Ch’en Kuan advocated the doctrme of mutual
immanence of Buddha and the sentients. The authent1c immaculate mind, Ch’en
Kuan observed either actually 'of a Buddha or potentially of a sentient is essentially
the same. In view of this, he held, we might say there was no Buddha’s mind other
than the sentients’ minds, and, to put in other words, no sentients outside Buddha’s
mind or no Buddha outside the sentient’s mind. Buddha and the sentients were
mutually existent.
" In his Commentary on the Avatamsaka Sutra, Ch’en Kuan has used this idea
of the mutual immanence of the minds of the Buddha and the sentients to explain
the preachinglistening- relation between ‘them. Phenomenally Buddha taught
the sentients the path to enlightenment by preaching dharmas to them. The sen-
tients, being unaware of the dharmas, must listen to the Buddha. " At this level,'
‘Buddha appeared to be different from the sentients. While in Ch’en Kuan’s view,
since there was no difference between immaculate minds of Buddha and the sen-
tients, there should bé no difference between Buddha and the sentients; the preach-
ing Buddha and the listening sentients were in a way the same and mutually exis-
tent. -

Expanding this view, Ch’en Kuan suggested four stages of the preachmg—hsten—
ing relation between Buddha and the sentlents At the first stage, Buddha’s preach-
ing dharmas should be taken literally. If one regards the sentients as contained in
‘Buddha’s mind and all the dharmas as a manifestion of Buddha, there is only the
Buddha who preaches dharmas and no sentients listen to him. At the second stage,
the sentients’ listening is taken literally. If one sees no Buddha other than that in
the sentients’ minds and all dharmas as the manifestations of the sentients, then
there are only sentients who listen to the dharmas but no Buddha who preaches
them. At the third stage, both the preaching Buddha and the listening sentients
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are taken literally. In this case the existence of Buddha’s mind does not obstruct
the existence of sentients’s minds, there is Buddha in the sentients” minds preaching
dharmas to the sentients who are in the Buddha’s mind, and conversely, there are
sentients in the Buddha’s mind listening to the preaching of the Buddha who is in
the sentients’ minds. Finally at the fourth stage, neither the preaching Buddha
nor the listening sentients are taken literally. In this case the Buddha should not be
regarded as bare Buddha for he is immanent in the sentients, nor the sentients be
regarded as mere sentients for they are immanent in the Buddha. So neither sen-
tients nor Buddha exist as what they are; the sentients in the Buddha’s mind do not
listen to Buddha’s preaching, nor the Buddha in the sentients’ minds preaches.

In all these different forms, Buddha and the sentients are dissolved in the great
social reality of immaculate mind, which not only guarantees the equality of Buddha
and the sentients but also provides the spiritual ground for their mutal immanence.
This seems. to us a social ideal of most sublime kind that a religion can provide,
which not only inspires human beings to seek for the highest‘ spiritual value on their
-own, but also guide them to respect each other for they all are equal in an ultimate
sense.
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Overseas Chinese in the Philippines— Problems of Assimilation and the Beginning
of the Philippinization Movement

: Lu Shih-peng

It is probably over a thousand years ago that the earliest Chinese immigrants
began to settle down in the Philippines for business activities. Following the
Spanish occupation of the Philippines in the late 16th century, more and more
began to rely on such Chinese for their activities in supply of goods and the general
development of commerce, bringing in an ever-increasing influx of Chinese mer-

‘chants and settlers. They continued to grow in such- large numbers that the
‘Spanish authorities began to worry and apprehend. The Spanish, therefore,

restored to massacre and banishment of Chinese settlers in the Philippines on every
possible pretext. But since these measures soon crippled the local economy, the
Spanish had to- try to attract more Chinese merchants to the Philippines again.
The Spanish had been successful in their Catholic assimilaton of the Filipino
natives, they began to try a similar program of assimilation for the Chinese, which
remained fruitless during the period.

During_the petiod of American rule (1898‘—1946),_ no such assimilation mea-
sures were attempted by the Americans. As the United States was a strong nation,
they were not afraid of the Chinese as the Spanish had been before. However,
under the trends of the times, most overseas Chinese wanted their children to
receive English education, which eventually led to assimilation.

In 1934 the Philippines attained self-government. At the law-making con-
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vention for the new Constitution, ten different motions of Philippinization were

proposed, all aiming at economic autonomy for the whole nation. Only three
of them, however, found their way into the Constitution, leaving out proposals
of farreaching consequences for overseas Chinese, such as the Philippinization
of retailers, dealers in rice and corn, and labourers. This was brought about chiefly

‘because of the foresight of Manuel Quezon, President of the Philippine’Common-

wealth (1878-1944). These attempts in the early years of the Commonwealth,
however, heralded the thoroughgoing movement of Philippinization after the
nation achieved its independence. :
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Abstract

The emergence and development of the political consciousness of the Chinese
have been an important subject for many students of modern China. The presence
of a sizable population of overseas Chinese in the Malaya area attracts a special
attention from scholars as well as politicians. Fof the rﬁajority of the Chinese
who went to Malaya in the early twentieth century, Malaya was a place to better
their economic lives. Although few ever returned. China with their savings, the
dream of returing of their hometowns persisted; The political activities of Chinese
reformers and revolutionaries stimulated the emergence of the political conscious-
ness of these overseas Chinese.

In the 1920s, the nationalist sentimesnts grew in China. The revolutionary
activists, armed with new strategies and tactics, intensified their activities among
the Malayan Chinese. Their efforts were echoed by the studeuts of Chinese schools
in Malaya. Partially because of the British colonial authorities’ neglect of the
education needs of the Malayan Chinese, the Chinese communities set-up their
own schools. As the teachers and textbooks all came from China, a strong bond
was developed between the students of these Chinese schools and China. And a

sense of political loyalty developed among these overseas Chinese toward China.
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‘ ' : Abstract

Humian characters are derived from paintings, so hieroglyphics constitute the
earliest development of Chinese characters,

This is also the reasbn'why hieroglyphics have been regarded as the first script
of the _Six-Scn'pt forms. Any attempt t syudy chinese characters must begin with
hierdlephics, especially the formal strucfurg of these. characters. ‘This article is
written in attempt to clarify the source and principle of hieroglyphics in. depth.
It also tries to summarize and syncretize various classification of the formal struc-
ture of this kind of characters. ‘Beside, it also atterpts to find out the principle
and actuality the new eype of hieroglyphics, which have been much ignored by
scholars, were created.
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' Christian Sacraments and World-view
— in term of revised pattern of “rites of passage”

Hwa-San Kwan

Abstract

In order to test the hypothesis that, proposed by Rappaport, the central thought,

. truth, “Logos” of any religion or culture is likely to be expressed in its rituals or liturgical

order as a whole, this thesis utilized a reformulated pattern of “rites of passage’ as a

conceptual tool to analyze two major-Christian Sacraments, i.e., baptism and The Lord’s
Supper.

It is found that the hypotheis is supported. The two Sacraments do present the

" Christian world-view in which the “logos”, i.6., the Incarnate Words, Jesus Christ, is their

major theme. In addition to that, the Christian world-view in terms of several different

facets and the two sacraments all can be analyzed by the revised pattern of the rites of

passage.

-Rappaport has proposed {1984) that the central thought, truth, or “Logos’ of
any religion or culture is likely to be expressed in its rituals or liturgical order as a
whole. The present study aims to test the hypothesis by loéking into two major
Christian sacraments, i.e., baptism and The Lord’s Supper, foﬂowi.ng the ordinance
of the Baptist Church. According to Ingel’s historical investigation (1908), ever
since John first referred to Jesus as the “Logos’ in his Gospel, the term in Chris-
tianity has had a different meaning from that developed in Greek thought from
Heraclitus to the Stoics (Kahn, 1979; Kirk, 1954). To avoid unnecessary confusion,
this paper will use another, and more general term, that is, “world-view.”

More specifially, I shall use Van Gennep’s conception of rites of passage (1906)
as reformulated by Terence Turner (1977) in her particular analysis. Turner argued
that rites of passage not only effect changes in social status or physiological growth
through tri-phasic sequences (separation, liminality and reincorperation,) but also
are involved in transformations at a “higher level.” In terms of what messages a
liturgical order can communicate, the so-called ‘““high-level principles of transfor-
mation,” which is more invariant, 1 think, is equivalent to the canonical message
defined by Rappaport (1979). As to the lower level, it communicates here-and-now
information about relevant people, objects, and matters, which is more indexical.
That is why Rappaport (1979: 207) said that liturgy also has a hierarchical dimen-
sion. “The ‘ultimate’ or ‘absolute™ components of liturgical orders are the cosmic
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or spiritual entities to which they make references, while the contingent elements
are their social.referents and the liturgical performances associated with them.”
In the higher level, I propose, we may also distinguish a hierarchy which may be
shown by different levels of paradigm of creation.

According to Bateson (1972, 23ff.), many myths of creation do not take crea-
tion to be simply, or even at all, the production of matter ex nihilo, but more
significantly of giving form to inchoate matter already in existence, and reciprocally,
of giving substance to some primordial form. Rappaport proposes (1979) that in
ritual there seems to be a reunion of this primordial union of form and substance.
Here, 1 propose that adding a “new form” onto the “old substance’> may be con-
ceieved as “an incomplete creation.” The generation of new form and, possibly,
new substance as well may be thought as “complete creation.” In as much as litur-
gical orders include what are construed to be absolute or ultimate meanings among
their constituents they most represent “complete creation,” against which the
incomplete creations can be assessed. And the latter generally serves as a on-way
procedure appeared in a spiritual realm which is generally more affilliated with
““this world”

So, this study utilizes such a synthesized conceptual tool formed by several
sources mentioned above to analyze the meanings and structures of the baptism and
The Lord’s Supper. On the other hand, it serves as an initial support of my pro-
position regarding the hierarchy of paradigm of creation. In the following discus-
sion, I will focus first on the sacrament of baptism, and then on The Lord’s Supper.
Interestingly, I find that the conceptual tool is very powerful. It fits the two sacra-
ments as well as the Christian world-view. In conclusion, a teneative explanation
is given of why it is so successful.

1. Individual Baptism

Obvoiusly, the pattern of rites of passage discovered by Van Gennep fits Chris-
tian baptism (1909, pp. 93—94). Before his baptism, a person is a “sinner” in
the secular world. After baptism, he is reborn and becomes a member of the local
church. The change from a “non-member” to a “member’ can be seen as a change
in the social level. That a “sinner” becomes a “child of God’’ is a transformation
of a higher order.

- Before baptism, a person needs to repent inwardly, and to be willing to accept
the ritual externally. After he publicly confesses his faith: “I am a sinner. I want
Jesus Christ to be my personal savior”, the pastor then baptizes him’’ in the name
of the Father, Son, and Holy Spirit.” The believer is immersed in water. This act
symbolizes that he is separated from the secular world, and his old nature which
is under the control of the old order, i.e., evil powers, has died or is washed out.
This constitutes the rite of separation. The believer then rises from the water,
which symbolizes the giving of a “new nature” by the grace of God. The apostle .
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Paul confirmed this by ‘writing:”... you stripped off the old nature with 1ts prac-
tices and put on the new nature, Wthh is being renewecl in knowledge after the'
image of its creator” (Col. 3:°9b, 10). ‘

At the deepest point of immersing and rising, between the stripping off and
the putting on, a naked one is present. The breathless flash could be considered
a very good example of the transitional period. It also seems to be the dramatic
moment that unexpected “Holy Spirit” generates its full power to meet one’s
faith. The contact.is immediately resolved into a union, i.e., rising up, a rite of
incorporation begins. Finally with joy, the baptized returns to the world (Fig.1).

If we do not follow the Christian rationale to explain the rejoicing, we may
account for it by considering the interaction between the baptized and the ritual.
When an individual concentrates his mind, and asks honestly for a solution for all
his troubles, he may finally be willing to accept baptism. The baptism, as an icon
which integrates abundant Christian canonical messages, becomes a powerful stimu-
lus. Through the process, the believer’s urgent mentality is filled with the messages,
which suddenly resolves his problems by way of ““once for all’. At this moment,
the so-called “‘tlow”, “communitas”,'or “numinous” is experienced (James,A 1902,
Turner, 1977; Rappaport, 1979). On the other hand, the canonical message, i.e.,
the sacred, is testified to again as being alive. Of course, such a state of mind need
not necessarily appear during a ritual. It could be experienced whenever one’s
psychological condition and accumulated outside stimuli reach their highest plane.
It corresponds to also the moment when a person decides to convert, which may be
symbolized by his baptism later.

All the actions, utterances, and efficacy of baptism are valid due to the trans-
formative principles of the high level, ie., the rationale of Chrlst1an1ty Let us look
at these principles closely. First, we.will look into several references of baptism in
Scripture which illuminate the various meanings of baptism. In Genesis, the great
Flood destroyed the corrupt world and all the sinners on earth. It represented a
kind of separation. After it, God made a covenant with Noah and his sons, who
were saved because of their obedience, a covenant which may be seen as a kind of
incorporation. Another reference is when Israel fled from the Egyptian army,
they crossed the Red Sea on foot. Again, the event was a separation. During the
forty years in the Desert of Sinai, God gave them the Law through Moses. But
because of their impatience and rebellion, the forty years could be seen as a tranisi-

‘tional period [1]. When Joshua led a new generation of Israel crossing the Jordan

and entering into the land of the Cananites, an incorporation took place. All of
these events have the common imagery of water as a boundary between life and
death, a deliverance bringing life ( a new relationship with God ) and lcavmg death
(previous sinful world) behind. »

The New Testament records that baptism was a command from Jesus (Matt.
28: 19), it is also the Apostles who were the initial encoders of the ritual (Acts
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2:41, 10:47). There are at least three other important references. The first is the
baptism of Jesus by John the baptist. According to Matthew’s record (Matt. 3: 16
). “As soon as Jesus was baptized, he went up out of the water, at that moment
heaven was opened, and he saw the spirit of God descending like a dove and light-
ing on him.” This is the best picture of the “Holy Spirit”’ descending during a
baptism. '

The second reference is Jesus’ crucifixion and resurrection. Paul had pointed
out the relation of this biblical event and believer baptisms afterwards. His state-
ment also speaks of the “transformative principles’” behind the ritual. “....Don’t -
you know that all of us who were baptized into Christ Jesus were baptized into
his death? We were therefore buried with him through baptism into death in order
that, just as Christ was raised from the dead through the glory of the Father, we too
may live a new life” (Romans 6:3, 4). Jesus himself also declared: *“....but I have a
baptism to undergo and how distressed I am until it is completed” (Luke 12: 50).
Here, he meant that he would be crucified by man and then raised up by God.
This special baptism differs from that of the believers (Fig. 2).

Let us look at abeliever’s baptism first. It is described as a “rebirth’”. However,
the baptized receives only a “new nature’, his physical body still being the same.
As a Christian, he is expected by the church and by himself to live a new life acord-
ing to the new order. The apostle Peter had clarified this point too: “.... and this
water symbolizes baptism that saves you also — not the removal of dirt from the
body, but the pledge of a good conscience toward God” (1 Peter 3: 21). Taking
Bateson’s paradigm of creation into accout, Christian baptism is exactly such a kind
of “creation’, symbolically, maybe psychologically and physically upon the beli-
ever. A “new form”, i.e., “nhew nature’ in this case has been added on to the old
body of the baptized. It is but an incomplete creation as 1 define in the first section
of this paper.

However, the resurrection of Jesus is another “creation”. Before his death
on the cross, his body existed in this world, but without sin, that is, a ‘““new form”
was already there. This earthly body with its new form passed through death
without any harm save some scars. Although no scriptures mention that his body
was transfigured when he ascended to heaven, but before the eyes of Peter, John
and James, he did transfigure once (Mark 9: 2). In contrast, all the reborn beli-
evers are waiting for such a “complete creation”. When Christ Jesus comes again,
the dead believers will be “resurrected”, and those alive will be “transfigured” (
1 Thes: 4: 17; Rev. 20: 4). To answer the question how the dead are to be raised
and with what kind of body they will come, Paul declared: “When you sow, you do
not plant the body that will be, but just a seed. ... But God gives it a body as he
has determined, and to each kind of seed he gives its own body,...” (1 Cor. 15:
37b, 38). At that future time, the new form (nature) and the new substance (body)
will be united. A complete creation will be achieved, This is the third reference
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to baptism in the New Testament, but a prophetic and ultimate one. No wonder,
Beasley (1962, pp.262) points out that “baptism is thus an entry into the eschatolo-
gical order of the new creation.”

2. The Lord’s Supper

Van Gennep did not discuss The Lord’s Supper in his book, but he did say that
“the ritual of the Mass also. constitutes a sequence of rites of separation, transition,
and incorporation. The only theoretical distinction between initiation and the
Mass is that the latter is an initiation which is periodically renewed” (1906, pp. 96).
Chapple and Coon (1942) went further and distinguished individual rites of passage
and rites of intensification of a group of people. The latter are associated with
seasons and other regular occurances which bring about changes in human activity.
Obviously, The Lord’s Supper belongs to this classification. But we find that Van
Gennep’s comment on the Mass is also true for The Lord’s Supper.

By self-examination and reverence, the believers separate themselves from the
secular world and are ready for accepting the -transformative principles of high
level. When the pastor breaks the bread and addresses the utterence as Jesus did
in the Last Supper, giving meaning to the action: “This is my body given for you”.
Since the action of “breaking” emphasizes Jesus’ death, it can be seen as a rite of
separation. Then the bread is distributed among the believers. They eat it toge-
ther. Again, the pastor takes a cup of wine and says that it represents Jesus’ blood

of the New Covenant. This time, Jesus’ death is emphasized by “shedding blood”’
which may be also seen as a rite of separation. But in the meanwhile, both utter-
ances also introduce the following distribution among the believers. The distribu-
tion can be regarded as a rite of transition. To eat and drink could be thought as
a rite of incorporation. To put them another way, we may say that breaking bread,
since it especially emphasizes Christ’s death, is a rite of separation. In contrast,
the pouring wine, because its purpose is to establish a new covenant, is a rite of
incorporation (Fig. 3).

In regard to the relationships of bread and wine, Christ’s body and blood and
New Covenant, we can find many other references in the Bible, which will illuminate
its high-level transformative principles. A direct prototype of The Lord’s Supper
in the Old Testament is the Passover. Exodus: Ch. 12 records its origin and meaning
in detail. Sheep were slaughtered. The blood was painted on the frame of each
family’s doorway in order to avoid God’s Wrath, for God struck down all the first-
born in Egype. This last plague led Pharaoh to agree to let the Israelites leave.
In the meantime, since the Israelites had eaten the meat of lambs, they had strength
to fled right away. Later on, the Lord made an agreement with lsrael that they
had to consecrate to Him every firstborn male, whether man or animal. Similar
to the Passover, the sin offering also required the blood of a young bull or a goat.
The blood was sprinkled and poured out on certain spots. Then the body of the
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animal was bumnt (Levi. Ch.4).

According to the Gospels, on the night that Jesus was betrayed, he established
the communion as well as the New Covenant at the Passover meal. He asked his
believers to do it in rememberance of him and told them that he will drink the wine
anew with them in his father’s kingdom, (Matt. 26: 29). The prophetical évent is
also described as a feast or the wedding Supper of the Lamb in the Kingdom of
God (Luke 13: 29; Rev. 19: 9). The relation between Jesus’ death, his outpoured
blood, and the New Covenant have detajled explanation in the Book of Hebrews
(Ch. 9, 10). But as to the relation of bread and wine, and The Words, we shall do
a further investigation.

Earlier in the. Gospels, we see Jesus saying to Satan: “Man dose not live on
bread alone, but on every word that comes from the mouth of God” (Matt. 4: 4).
He also declared: “I am the-bread of life. He who comes to me will never go hungry,
and he who believes in me will never be thirsty’” (John 6: 35). Moreover, he gave
a hard analogy: “Whoever eats my flesh and drinks my blood has eternal life, and I
will raise him up at the last day” (John-6: 54). Then he explained to the disciples:
“The words I have spoken to you are spirit.and they are life“ (John 6: 63ff). God’s
words in the Old Testament might be passed onto the lIsraelites through the pro-
phets, but were primarily embodied in the Law. However, the Law and the various
prophecies were just preludes of God’s redemptive plan. Since the Law was written
on the rock and prophecies were delivered by prophets, both are thought external
and unable to touch man’s interior directly. At most, what they can do is to let man
know they all have sinned (Gal. 3: 22; Romans 7: 7). But Jeremiah prophesied:
““This is the covenant I will make with the house of Israel after that time, declares
the Lozrd, I will put my law in their minds and write it on their hearts...” (Jeremiah
31: 33). The way to “put my law in their minds” was “The Words become flesh
and lived for a while among us” (John 1: 14ff). The Word is Jesus Christ. For
cleansing man’s sin and paying the price of it, he was nailed on the cross, but re-
surrected by God. Anyone listens to the Gospel and feels God’s grace, finally,
believes the message. This is exactly to let God “write the law, ie., the words on
his mind and heart”, according to the Christian interpretation. Moreover, a promise
has been given by Jesus Christ that whoever believes in Him shall not perish but
have eternal life. This is the New Covenant [2].

If we list key-elements of the references mentioned above, we may see more
clearly the analogies among them.

Old Covenant / God’s words (the Law and prophecies) — obey, follow — life
New Covenant / Jesus’words = obey, follow — eternal life
| Incamnate Word’s death and resurrection (Jesus body & bolld) -
believe (inwardly) — eternal life
Last Supper / bread and wine — eat, drink (inwardly) — physical life
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Passover Meal / lamb’s meat — eat — strength for exodus
blood — paint on the doorway — avoid God’s Wrath

Sin Offenng | bull’s or goat’s body — burnt — Thanksgiving
blood — sprinkle and pour out — sins cleansed

In these analogies the wine in The Lord’s Supper symbolizes blood and has a
relation to the cleansing of sins and avoiding God’s Wrath. The food, bread and
wine, symbolize spiritual food, i.e., the Law and prophecies in the Old Testament,
and Jésus, the Incamate Word in the New Testament. The acts of eating, drinking
and digestion - afterward emphasize the “inward’’ effect. Then, to eat and drink
Jesus’ words, or God’s words as Ezekiel did (3:1-3), means to obey inwardly or
to gain ability to prophesy. To eat and drink the body and blood of the Incarnate
Word symbolizes belief in Christ Jesus, the Son of God. All of these lead to-eternal
life.

As to the metaphor of the Supper itself, we mentioned before the Wedding
Supper of the Lamb and feast in the Kingdom of God, the Passover Meal of Israel,
as well as the Last Supper Which Jesus ate with his disciples. One common thread
of these suppers is that only the chosen people participate in the events together.
The believers of the early Church-broke bread in their homes and ate together with
glad and sincere hearts frequently (Acts 2:46). Today, The Lord’s Supper becomes
a crown of all the worship of many churches. Paul had emphasized: ‘“‘Is not the cup
of thanksgiving for which we give thanks a participation in the blood of Christ?
And is not the bread that we break a participation in the body of Christ? Because
there is one loaf, we, who are many are one body, for we all partake of the one loaf”’
(1 Cor. 10: 16, 17). Then he added: “...the head of every man is Christ...”, and “
now you are the body of Christ, and each one of you is a part of it” (1 Cor. 11:
3ff.; 12: 27). In such a manner, Christ Jesus gave away his “physical body”, but
formed “a spiritual body”, the Church. This theme is also expressed in The Lord’s
Supper, thereby again qualifying it to be a rite of passage [3].

" If we take a.macro-viewpoint and follow the above account, Jesus and his event
indeed conducted a baptism to the world (Fig. 4). He, as “High Priest”’, planted
the seed of “faith” the Gospel, and established a new covenant with his followers.
He and his event divided Christian history into two periods. The previous one is
that of the Old Covenant, only meaningful to Israel, and in which God’s words
were presented mainly in the Law and prophecies. The second period is that the
New Covenant. It is meaningful for all people on earth. God’s words had been
fulfilled. The Word become flesh. In addition, after Jesus’ crucifixion and resurrec-
tion, his spiritual body on earth, the Church, was formed. All of these are reflected
in The Lord’s Supper. However, this ritual still contains but an incomplete creation,
since the Church is not “perfect” in any sense. On the one hand, it is obvious that
the membership of a local church may be decreased due to migration or even death,
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or increased with the addition of new members. Such changes creat a need for this

spiritual body (the local church) to be reannounceed again and again. That means
observing the Communion repeatedly in order to re-establish a new equilibrium
based upon this changed situation (Chapple & Coon, 1942). In term of Turner’s
two-level proposition, the ritual, at least, is served to reannounce such a community

* as ore group in its social milieu, i.e., the lower level.

Another reason for repeating ritual is related to the higher level, that the church
consists of believers who have a new nature but old bodies. In other words, Satan
can still exercise his power through believers’ and un-believers’ minds and behavior,
and bring chaos to the world or even a church. To be a little more precise, the
arena in which Satan draws his influence most dramatically are the moments when
individuals make their decisions. Decision-making sums up one’s thoughts and
feelings, arid on the other hand, motivates one’s action. Therefore, the process
of making a decision also constitutes three stages, viz. inner process, the decision-
making itself;, and external behavior (Fig. 5).

As a matter of fact, the existential circumstance of mdnkind characterizes its
sequences of - choices or decision-making (Culmman, 1962). Under the changing
subjective and objective conditions, a person receives a variety of messages which
keep his mind running and motivate him to take action. Usually, there are many
desicions to be made before an action is taken, Although a choice may mean
freedom and hope, it also may mean uncertainty, anxiety, and fear. Nevertheless,
in' Christian belief, the decisions made by anyone himself are, thought always wrong
in some senses, since he/she possesses a corrupt nature (Eph. 2: 3). Because the
first man and woman failed to obey God’s command when they fell to the tempta-
tion of the serpent. They ate a fruit from the tree of the knowledge of good and
evil [4].

If we look closely at the situation that Adom and Eve were m we find it also
consists of three stages (Fig. 6). Previously, they were with God in the Garden of
Eden. Then they were driven out of the Garden. Between these. two durations is
the Fall: They made a wrong decision and offended God’s order. The event could
be corsidered as a paradigm of destruction, a reversal of creation, because itled to
death. Although the man and woman might live a life in “this world” finally would
return to the earth, since from it they were taken (Genesis Ch. 2 & 3). Moreover,
according to the principle of representation in Christianity, their offspring therefore
also sin on many occasions of decision-making, which will lead to their own death
as well.

“Only conversion and behevmg in Christ is thought to be.able to change thlS
destiny. After learning God’s words, a person may reach a decision whether to
believe or not to believe. He or she makes a first “leap of faith”, named by K1er—
kegaard. In fact, to believe means not to make a decision, but s1mp1y to follow
the Words. That is.why Jesus said: “You did not choose me, but I chose you”
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(John 15: 16ff). Then the believer is expected “to go and bear fruit — fruit that
will last,” ie., to obey God’s words accordingly. However, in addition to being
confined by his old body, he is still living in this sinful world. Reaching points
to make decisions in a Christian life is as frequent as it is for an un-believer. In
case of no knowing God’s words regarding the given situations, Christians are advic-
ed to listen to what the Holy Spirit instructs him to do. Otherwise, the decision
itself will become irrelevant, because whatever a Christian does he should be in
faith. Nevertheless, he should be in a precautious manner in order to “test every-
thing”, as Paul suggested (1 The. 5: 21), so that the good may be hold on to, every
kind of evil may be avoided. This is the way of “sanctification”. Therefore, practic-
ing The Lord’s Supper is not only to “remind” the believers that such a faith is
valid in gaining eternal life all the time, but also because of a same pattern which
underlies the decision-making and The Lord’s Supper, it may suggest a way of
“sanctification” to the believers giving efficacy to their daily life.

Through such processes, each individual Christian and the Church as a whole
fight against Satan in spirit, until Time is up. So, the baptism given by Jesus to
this world, that He created the Church, is an incomplete creation. At most, it
points to a complete one. That is during the Last Day, when the final war between
angels and demons will elicit a new heaven and earth. At there, God’s childern not
only have the privilege to join the Wedding Feast of Lamb, but also will rule the
new kingdom with Christ (Rev. Ch. 19, 20). It is the final and perfect imagery of
the Church who has endured and won victory in “the past age”.

Considering the whole spectrum of time, we will find again that the ultimate
authority, God, performs an absolute and complete creation. upon the universe
(Fig. 7). Before human history, God created earth and heavens from nothing,
then gave forms to the primordial matter and all the creatures. After human history,
the kingdom of God with its absolute order will descend, as John prophesied: “
... I saw a new heaven and a new earth... He who seated on the throne said; ‘I am
making everything new!” (Rev. 21: 1, 5). Human history locates itself in such an
eternal coordinate. It is an interval between two eternities. One has no beginning
the other has no end. Fitting to Van Gennep’s pattern, human history in Christian
idea is but a period of transition. From another point of view, the interval, may
be described as Abrahams’ statement (1973) given to a ritual: “The vitality of ritual
springs from the confrontations of order and disorder for which it provides an
arena.” However, it has a definite direction approaching an absolute order. This
is what Rappaport (1979, pp.291) said, that the confrontation of order and disor-
der appears only in certain lower levels, and always under control of an absolute
order. In history, the battles of order and anti-order are dramatic and real. Being
symbolized as a baptism, the period of the Old Covenant could be regarded as the
immersion in water, and that of the New Covenant could be seen as the rising
from water. Between the immersion and rising was the deepest and breathless point,
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The Word incarnated. The Word’s event, including his crucifixion and resurrection,
again could be represented by the three stages of rites of passage, just like the origin
and fate of the Christian world could be.

3. Conclusion
According to the above investigation, we find that although baptism is a ritual

‘for individual conversion, and The Lord’s Supper is a remembrance of God’s grace
in the Church as a whole, both present the Christian world-view in which the “Lo-
gos”, i.e., the Incarnate Words, Jesus Christ, is their major theme. The result sup-
ports Rappaport’s hypothesis: the invariant elements of major rituals of a religion
or culture express its highest truth — the Logos. In addition, we find that these
two sacraments express the Christian world-view not only in terms of analogical
relationships of meanings, but also of structural pattern. In other words, the
Christian world-view and the two sacraments can be analyzed by the pattern of the
rites of passage. Furthermore, we have seen that many biblical events to which the
sacraments are referred can also be fitted into the pattern. Why does this happen? .
One answer may be that, from the Christian point of view, time appears linearly
(Culmann, 1962). The pattern of rites of passage proceeds as well in linear form.
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Of course, the rite of passage is but a fragment on the temporal coordinate. It may
be fitted into a cyclic as well as a linear world-view. For example, the Buddhists
also have various rites of passage, but meditation as a ritual cannot be analyzed
completely by the simple pattern of rites of passage (Gome’z, 1985). Somehow,
in the Christian world-view, time is thought naively linear, and it lacks the concept
of timeless or time beyond. Therefore, in dividing larger time spans, the pattern
may be applied perfectly. As such mankind-and the universe are the initiates, and
God has been giving them a rite of passage.

Moreover, we find this pattern similar to the process of person’s decision-mak-
ing. At least in Western culture, especially existentialism, human life is thought
to be characterized in its sequence of choices. The resemblance of these two pat-
terns makes the sacraments not only carry the Christian world-view and Logos,
but also allows the world-view and Logos to have the possibility of giving “positive”
efficacy to the lives of the believers, through their practice of the sacraments and
daily decision making. No matter how, individual believers and the Church still
fall into the trap of time and space limits. Their decision-making and rituals differ
greatly from God’s plan and the rite He has been doing upon the world and man-
kind. That is, the latter must contain a paradigm of perfect creation, whereas in
the former cases or when we look at partial human history thére may only be
present some incomplete creation. However, all these cases hold a momentum
which promotes their approach to an end of perfect creation in form of Christian
ideology [5]. The above accounts may suggest that Turner’s high-level transfor-
mative principles can be divided into two levels, or even three levels. Borrowing
Bateson’s term, one may be called “a paradigm of incomplete creation”, another
called “a complete creation”. The third one, which is the reversal of the former
two, may be named as “a paradigm of destruction”.

For the same reason, the linear time concept in Christianity makes its Logos
differ from that described by Heraclitus. The latter, though thought to have a dyna-
mic nature is basically static. There are only two kinds of relationships man may
have with it (Kirk 1954). To be more precise, in a segregative relationship, a person
utilizes an analytic view to see the phenomena of the world, whereas in the other
relationship, a synthetic view is taken, which is considered to be the only way to
understand fully this Logos. Such a concept of “Logos’” resembles “Tao” in Chinese
Taoism. The Logos in Christianity, however, has been personified.. “He’’ can act
in time. “He” influence human history and the universe. Moreover, it is considered
to be active in ways of giving human revelations. What humans can do is to accept.
Such revelations in a sense, have been once and for all. But in other sense, they
are revealed progressively. Although His actions in the period of the Old Covenant
are different from that of the New Covenant, both are thought to be consistent.
Therefore, Heraculitus’ Logos and the Tao of Chinese Taoism still remain in the
realm of philosophy and metaphysics, but cannot be seen as the Logos in Chris-

(130)



Christian Sacraments and World-View

— in Term of Revised Pattern of “Rites of Pdssage” 131

tianty which is accepted b’y the believers as a beam of brilliant hope-of a religion.-

O W

" Notes

In reviewing this paper, Prof. Rappaport found that “forty” may be a number
of “transition” in Christianty. Noah and his sons stayed in the Ark in order to
escape from the “forty days and forty nights” Flood. Israel wondered in the
Desert of Sinai for “forty years”. Jesus was led by the Spirit into the desert
also for “forty days and forty nights”. Even the interval between Old Testan-
ment and New Testament is “four hundred” years. '

Interestingly, the basic principle behind God’s redemption plan is somewhat
similar to the argument that Rappaport (1979) gives to the relationship of
evolution of language and that- of ritual. That is, language or the Law are free
of referents, unless they are fulfilled by actions, such as rituals and incarnation
of the Word. , A

To this point, we may recall that the baptized gains only a new nature, but
still possesses his previous physical body. But in another sense, he .becomes
a member of one body, i.e., the Church.

Interestingly, having eaten the fruit, Adam and Eve were able to identify good
and evil, but it also put them always into positions of having to make decisions.
Nevertheless, by the same act, they have already disobeyed God.

The Buddhist cosmology does not contain a paradigm of perfect creation, but
one of re-incarnation and a realm beyond time and space,’i.e., nirvana.
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Concerning the Evolution.and Use of the Concept of X (T’ien)
: in Pre-Imperial China e

Paul Harwood

Introduction

T*ien(. X ) is one of the most important concepts in classical Chinese culture
and philosophy. Despite this it has not, at least in Western works on Chinese philo-
sophy, received the attention which it deserves. It is true that the early form of
T’ien attracted the attention of nineteenth century sinologists, but the more deve-
loped forms of the Warring States Period ( 8 B B % ) have been comparatively
neglected. For example, the concept as it is used in the Chuang Tzu (¥ F ) has
received little attention, although it is at least as important and prominent as the
concept of Tao ( & ).! .

. A major problem in the study of T’ien is the diversity of its meanings. Fung
Yu-lan lists five different meanings: ... 2

1. A material or physical T*ien or sky.

2. Aruling or presiding T’ien.

3. A fatalistic T’ien.

4. A naturalistic T’ien.

5. An ethical T’ien.

The result of this diversity of meanings is that it is used in different contexts with a
variety of different implications ... religious, political, philosophical and ethical.
This frequently makes it extremely difficult to define the term in a given context,
a fact which can be gauged by the long debate which ensued in Chinese philoso-
phical literature on what the early philosophers meant by T’ien. A good illustra-
tion of this is to be found in H.G. Lamont’s article, An Early Ninth Century Debate
on Heaven.® That is a millenium after the period with which this paper is concern-
ed. )

The confusion, which arose over the concept of T’ien in Chinese philosophical
circles, has been reflected in Western sinology and in Western translations of Chinese
literature and has, moreover, been compounded by the need to find adequate .
equivalents in Western languages. . Thus, not only has there been disagreement
among Western scholars on the meaning of T’ien in Chinese philosophy, but there ‘
has also been disagreement on its translation. Even where the same term is used to
translate it, it does not necessarily follow that the same meaning is implied. For
instance, a fairly common equivalent for T’ien in the translation of texts of the
Warring States Period is Nature or nature, but the use of this word does not necéss-
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" arily imply that different translators mean the same thing. As Cornford points out,

“No philosophj,cal'term is more dangerously ambiguous.”*

Furthermore Western scholars have not infrequently been guilty of translating
and discussing Chinese philosophical works in the light of Western modes of thou-
ght, thus imposing alien concepts on Chinese philosophy. This is particularly
striking in the case of pioneer sinologists of .the nineteenth century, some of whom
(often missionaries) were at pains to find monotheistic tendencies in Chinese philo-
sophy in order to facilitate the introduction of Christian doctrines into China.
This tendency was taken to the extent of reading into the Confucian Classics a
primitive form of Christianity towards which the Chinese were struggling without
the benefit of revelation. This attitude can be seen in James Legge’s The Religions
of China. We owe much to these early sinologists, but well-meaning though their
attempts were, in striving to find a base on which to establish Christian doctrines,
they served only to obscure the real meaning of concepts such as T’ien, which
should be examined only against the background of Chinese culture, history and
philosophy. )

The object of this paper is to describe the main lines of development of the
concept of T’ien from the beginning of the Chou ( /& ) dynasty to the end of the
Warring States Period. In tracing this development it' is hoped also to indicate the
remarkable changes that took place in the Chinese world-view.

Chronologically speaking the study of T’ien may be divided roughly .into three
periods, which form if not distinct at least distinguishable phases.. These are:

1. The nature of T’ien in the Early Chou Period.

2. The transition in the Spring and Autumn Period ( & ¥ K X ) from a con-

cept with implications of deity to a secular idea::

3. The use made of this modified form of T’ien by the various schools of

thought of the Warring States Period.
This chronological framework will be used for the chapters which follow. The
various texts of the Warring States Period, which-are to be used, will be accorded
separate chapters as far as possible in chronological sequence.

The Concept of T’ien in the Western Chou Period '
The traditional though disputed date for the foundation of the Chou dynasty is

1122 B.C.* For present purposes this date will be taken as a starting point. The
evidence which we possess concerning the nature of T’ien in the Western Chou

- period is to be found in the Book of Doceuments ( & #®) and the Book of Poetry

( 2 & ). Another source of evidence is to be found in bronze inscriptions, but
since this is a field of highly specialized study, the evidence which will be adduced
here will be confined to the Book of Documents and the Book of Poetry.

Before examining the Book of Documents attention should be drawn to an

* On the problems concerning this date see H.G. Creel, The Origins of Statecraft in China, P. 486-92.
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important conclusion concerning T’ien, which has emerged from the work of Creel.

In the Origins of Statecraft in China Creel seems to have established beyond any
reasonable doubt that the concept, T’ien, was not known to the Shang ( # ) before

~the Chou conquest. He bases this conclusion on a rigorous examination of all

extant literary sources including oracle bones and bronze inscriptions.® According
to Creel, “In all of our Western ‘Chou sources, if the meaning of the character is
disregarded, T*en occurs 383 times. (Book of changes, 8, Poetry 162, Documents
122, Bronze inscriptions 91.) This stands in sharp contrast to the fact that in all
of the known Shang inscriptions this character never seems to occur at all.”® This
fact has an important bearing on the study of T’ien, which will become apparent
below. ’ ' _

" In the Book of Documents there are thirty documents which purport to be of
the Chou dynasty. Modern’scholars, however do not accept the authenticity of all
these. Creel in the Origins of Statecraft in China accepts only twelve.” On the bas1s
of linguistic evidence Dobson substantiates the authenticity of all but one of these.®
The evidence presented here will be confined to these eleven documents, a list of
which can.be found in Section A of the bibliography.

The first point to be nade concerning T’ien in this period is that it was seen as
a presiding deity, guiding and controlling the affairs of men. Since this aspect of
T’ien is apparent in almost all that follows, perhaps one example will be sufficient
here. In the document entitled Numerous Regions ( % 5 ) we find the words,
“Heaven thereupon instructed them, ‘and increased their excellence, made choice
of them, and gave them the decree of Yin, to rule over your many regions.”

R RNBRAK BRRFEET - q

There are three important outgrowths of T’ien in the Book of Documents
based upon this conception of it as a presiding deity. They are clearly interconnect-
ed so that it is not possible to separate them completely. However, for the sake
of clarity it well be preferable to treat them separately notwithstanding an inevi-

‘table degree of overlap. The first of these is the political use, which the Chou

made of T’ien, the second is what may be termed an incipient ethical aspect of
T’ien and the third concerns T’ien’s being part of an organic whole involving both
Man and Earth. :

Looking at the first of these, the political aspect, there can be no doubt that
the Chou rulers used the idea of T’ien to impose their authority on the Shang
people and to strengthen their hold over that area of the Yellow River (3 7 ) basin
formerly ruled by the Shang dynasty. This is a recurrent theme in the Book of
Documents. For example, in the document called the Numerous Ofﬁcers (% +)
the Duke of Chou ( f§ 4\ ) addresses former Shang officials:
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Grgat ruin came down on Yin from the want of pity in compassionate Heaven, and we,
the princes of Chou received its favouring decree. We accordingly felt charged with its
bright terrors, carried out the punishments which Kings inflict, rightly disposed of the
appointment of Yin.

BRABRBTR  REAED » BROBZEFR@

In the same document we read:

Heaven then sought among your many regions making a great impression by its terrors,
to stir up one who might look (reverently) to it; but in all your regions there was not
one deserving of its regard. There were, however, our Kings of Chou, who treated well
the multitudes of the people, and were able to sustain the burden of virtuous [govern-
ment], and to preside over all services to spirits and to Heaven.

RERBSH » ABUBRHEEX - BES 5 > BEEZ - ERATER
FIRFERR » MK o =

From these two passages it is immediately apparent that the Chou rulers introduced
the idea of the Mandate of Heaven ( X % ) to justify their usurpation of Shang rule.
The Duke of Chou says that the Shang lost the mandate because of their failure to
rule wisely. Heaven, therefore, withdrew its méndate,,,andv transferred it to the Chou
rulers, who were virtuous and fulfilled their duties to Heaven.

This account of T’ien Ming was accepted by the Chinese and also by Western
scholars until the present century. It has only been with the discovery of the
Shang oracle bones, and the realization that the Shang seem to have had no know-
ledge of T’ien before the Chou conquest, that the deception of the Chou has been
brought to light.* It is on this issue that Creel’s evidence quoted above (P. 3) seems
to be conclusive.

The Chou rulers used the idea of T’ien not only to justify their overthrow of
‘the Shang, but also as a means of political control. In the document entitled Num-
erous Regions ( % - ) the Duke of Chou, speaking on behalf of the King, uses the
idea of the Mandate of Heaven to try to persuade the Shang to co-operate with the
Chou. :

* ‘Deception’ may be too strong a term. The Chou may simply have been striving to impose
their deity on the Shang.
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Why do you not aid ahd co-oﬁeiate with us the Kings of Chou to secure the enjoyment of
'Heaven’s favouring decree? You now still dwell in your dwellings, and cultivate your
fields, ... why do you not obey our Kings and consolidate the decree of Heaven.

BEBRRMARAIEXRZ &, ABEHEHET  TAEERR
BEBEZ@o .

~ Later in the same document the Duke of Chou says that if the Shang do not
submit obediently to ‘Chou rule, then the Chou will act as the instrument of Heaven -
in order to chastize them.

Throughout your many regions, you will bring on yourselves the terrors of Heaven, and I
"also will inflict its punishments, removing you far from your country.

| AMEESFERZE » RABKARREL o+

Finally .T’ien and the related idea of T’ien Ming are used to impress upon the
Chou rulers and officials, the awesome responsibility which they have assumed and
which' they must faithfully fulfil. This is brought out very clearly in the Great
-Announcement ( kX #). The young King, Ch’eng Wang ( g F ) says,

Oh! the clearly intimated will of Heaven is to be feared: ... it is to help my great inheri-
tance.

BE . XRGR, BREAIZE -

And again,

Heaven moreover is thus toiling and .distressing my people, so that it is as if they were
suffering from disease; how dare I allow the appointment which the Tranquillizer, my
predecessor, received, to be without its happy fulfilment.

KU BERE » BHE » FBERT A EBHE o 10

_The use of T’ien for practical political purposes, which has been cutlined here,
was one of the great innovations of the early Chou rulers and was to have far-
reaching effects on Chinese history.

The second point at issue, what was referred to as the incipient ethical aspect
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of T’ien, is a rather complex question. This period belonged to the pre-moral
phase of society. Waley- calls it “ ‘auguristic-sacrificial’, for its tendency is to make
thought centre largely round the twin occupations of augury and sacrifice. These,
however, are ‘means towards a further end, the maintenance of communication
between Heaven and Earth.”'¢, There can be no doubt that sacrifices were con-
sidered to be important. This can be seen in the words,

You (the Shang) kept reckoning on some decree of Heaven and did not keep with perpe-
_tual awe before your thoughts the preservation of your sacrifices.

BEERZ A BAEATIE

Nor can there be any doubt 4that the ruler was responsible for knowing Heaven’s
will. This he does through various divination practices, in the following instance
through the use of a tortoise shell. '

I dare not preclude the possibility of Heaven’s sending down retribution, so I have used
the very precious tortoise shell bequeathed to me by the blessed (i.e. departed) Kings to
make clear what is Heaven’s will,

FARAEATFT RERA » EEBRAEE » BRMAro *°

In addition to these practices, howevér, Heaven’s approval must be sought
through the cultivation of “te” ( %& ). This aspect is very prominent in the docu-
ment, Prince Shih, ( &% ). The Duke of Chou speaking to Prince Shih says,

Heaven is not to be trusted. Our course is simply to seek the prolongation of the virtue
of the Tranquillizing King and Heaven will not find occasion to remove its favouring
decree which King Wan received.

XAREE » REET@EE » RAATXESZ Mo ™
The same attitude is expressed very forcefully in the words,

Let the king now sedulously cultivate the virtue of reverence. When he is all devoted
to this virtue, he may pray to Heaven, for a long-abiding decree in his favour.

B EHRRE  EEBZRARR k@ *
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Legge, as can be seen, translated & as “virtue.” Waley on the other hand considers

it to mean “power” gained by the correct practice of ritual and securing favourable
omens. It-seems likely that Waley is nearer the mark than Legge. Nevertheless,

whether or not there is implicit in # any element of what we understand by
“virtue” today, it is clear from other passages in the Book of Documents already

quoted that the ruler and his officials should adopt a standard of conduct which,
if we are to dispense with the term “virtuous,” we may call “correct.” When they
fall short of this standard, T’ien shows its displeasure and ultimately the mandate

is withdrawn.
The reason for this is that there is in T’ien the idea of order, which must be

reflected by an ordered state of human affairs. The Shang King was,

greati‘y abandoned to extraordinary lewdness and dissipation, for pleasures sake he aband-
oned all his majesty, the people were all sorely grieved and wounded in heart, but he
gave himself wildly to spirits, not thinking of ceasing, but continuing his excess, till: his
mind was frenzied, and he had no fear of death ... so that Heaven sent down ruin on Yin

and showed no love for Yin.

LM RAEE Ve T Ie S MR B4 Elﬂ?ﬁ%)b » HE TR T -
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A similar passage states,

(Indeed), it was the case that the last sovereign of your Shang was luxorious to the
extreme while his schemes of government showed neither purity nor progress, so that

Heaven sent down such ruin on him.

THEBREARE - % Bk - BB > T68% > RigkmE. o

Many other passages of a similar nature could be quoted, all showing T ien’s d1sap-
proval of licence, debauchery and disorder. : .

Hence the ruler must observe the rites and sacrifices, cultivate virtue, ensure
order in the state and orderly conduct in himself and his people. All this to ensure
T’ien’s approval and the continuation of the mandate. There is here, at the very
least, the seeds of what was later to become the ethical aspect of T’ien, an aspect
which was to be developed by the Confucianists. At this stage it is rather crudely
put, not as a matter of human morality, but simply as a means to an end.

The third and final aspect of T’ien in the Book of Documents is also concerned
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with the idea of harmony and order. The ruler’s talk as T’ien’s representative on
Earth, was to establish order so that it would reflect the order of T’ien and thus
create a harmonious whole. It is thought that the character £ (Wang) may be
a representation of this function. The three horizontal lines represent Heaven and
Earth with the people in the centre and the vertical line stands for the ruler, who
unites-and harmonizes the whole through the conduct described above.?® In this
regard it should be noted that the cult of Heaven was essentially restricted to a
royal cult of Heaven, carried out by the ruler on behalf of his people. This formula-
tion of an interconnected system, each part affecting the whole, was to become a
central concept of Chinese philosophy, culminating in the highly developed theory
of correspondences in Han Confucianism.

The dominant impression one has of T’ien from the Book of Documents is of
a religious concept, a presiding deity, being exhaustively used as an instrument of
political propaganda, to justify the Chou conquest, to hold the Shang in submission,
and to exhort the Chou rulers to govern wisely. The order implicit in T’ien tends
also to promote a standard of orderly behaviour, which is the first step towards an
ethical prineiple in T’ien and ultimately in Man himself. Finally, this same order
implicit in T’ien and T’ien’s wish that this order should be extended over the Earth
and into human affairs was the basis of what was later to become a highly developed
theory of the organic unity of the universe.

The Transition in the Spring and Autumn Period

One of the most intriguing questions concerning the concept of T’ien in pre-
imperial China is its fransition from the idea of a presiding deity to a secular idea,
which was used by the various schools of thought of the Warring States Period (

BB KX ) This transition took place during the Spring and Autumn Period (
HFE KR ), 772—481 B.C., though it may have begun even before this. The ma-
jor source of evidénce for this transition is to be found in the Book of Poeiry. Fung
Yu-lan also quotes some interesting passages from the Tso Chuan ( 7% & ). 24
Confucius’ attitude as it is set forth in the Analects ( 2 5 ) is also adduced as
evidence to support various points of view. Before examining this evidence, how-
ever, it would be well to mention briefly the various theories, which have been
advanced to explain this shift in meaning of T’ien.

Firstly, it is suggested that it paralleled the loss of power by the Chou rulers
over the Chou hegemony. That is to say as the authority and control of the Chou
rulers weakened so the authority of that supernatural force, upon which they based
so much of their own authority, also became weaker. It is interesting to note that
with the unification of the empire and after the short-lived experiment of the Ch’in
( Z ) with Legalism, the state cult of T’ien was again resurrected as a symbol and
basis of Han ( # ) authority. This cult continued in a more or less attenuated
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form until the fall of the empire in 1911,

A second reason, which is-advanced, is the rise of rationalism and speculation.
It was observed that the prosperity or otherwise of a state was a direct consequence __
of the proper functioning of government or lack of it. Thus the emphasis in-human
affairs shifted from the idea of supernatural control to the primacy of men’s own
ability and conduct, particularly the ruler’s and his ministers’ concern for the people
and their ability to organize the government in the interests of the people. -

It has been noted that in the Early Chou period the need to practice virtue in
order to secure and preserve the mandate of Heaven was already present. To an
extent, therefore, the onus already lay-upon the ruler and his ministers. -This idea
was extended, emphasizing the more practical aspects of government and exclud-
ing the divine sanction of T’ien. The move towards a more speculative attitude
probably owed something also to increasing contact with other cuitufes especially
to the south of the Chou Kingdom. It seems likely that the state of Ch’u ( %)
played a significant role in this respect.

Thirdly the cult of T’ien was an aristocratic one remote from the common peo-
ple,-who practised various animistic cults, whose significance in terms of weather,
growth of crops and harvesting was of much more vital concern to them. Finally,
T’ien had never developed a distinctive personality and became as Lamont says,
“a deus otiosus while his place is taken by other divinities.””? 3

There is no doubt that a comprehensive answer to the question of the transition
in the meaning and significance of T’ien would be much more complex, but the
reasons given above go some way towards describing the basis of the change. We
must now turn to the evidence which is to be found principally in the Book of Poe-
try. The value of the Book of Poetry with regard to the idea of T’ien lies firstly
in the fact that the poems were composed from the beginning of the Chou dynasty
down to the seventh Century B.C. Secondly, due largely to the linguistic research of
Dobson it is possible to give an approximate chronology for the composition of the’
poems. They are divided into four groups: the Sung ( % ) or Hymns, the Ta Ya .
( K # ) or Greater Odes, the Hsiao Ya ( /N H ) or Lesser Odes and the Kuo Feng

" ( B B )-or Airs of the States.

The traditional dating of these groups, confirmed by linguistic evidence is that
the Sung were eomposed in the eleventh and tenth Centuries, the Tz Ya in the tenth
and ninth centuries, the Hsiao Ya in the ninth and eighth centuries and the Kuo
Feng in the eighth and seventh centuries.?® OQur ability to date the four groups
even so approximately.as this allows us to examine the development of the idea of
T’ien on a reasonably sound chronological basis.

A striking feature of the Book of Poetry is the marked decrease in occurrences
of T’ien in the two later groups, the Hsiao Ya and the Kuo Feng. Of the 40 poems

-of the Sung group, that is of the earliest period, T’ien occurs in 16. In the 31

poems of the Ta Ya it occurs in 19. But in the Hsiao Yz it occurs in only 7 of the
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74 poems, and in the Kuo Feng it is present in only 22 out of 160.

It would be convenient to be able to say that this decrease indicates a waning
of interest in T’ien as a ruling deity. Unfortunately two problems arise, which must
be considered before any such conclusion can be contemplated. First, there is a
marked divergence in themes between the earlier and later songs and secondly there
is a degree of difference in authorship. Unless these differences can be satisfactorily
accounted for there are no grounds for the conclusion mentioned above.

The Sung, acording to Dobson, are the liturgy of the Chou court ceremonial.
He points out that the language of these songs is consonant with that of the early
Western Chou bronze inscriptions,

The language, freguently the phrasing, and occasionally a thyme scheme of the inscrip-
tions are in fact so close to the Sung hymns that it is possible they are of common author-
Ship.2 7

The inscriptions are often signed by the “recorders” or Tso-ts’e ( g it ), who
may, therefore, also have composed the hymns. The earliest of the Ta Ya songs
appear to be of the same authorship, but the later ones are of a more personal
nature, and the theme of protest, which characterizes certain of them (Mao 253—
258, 264 and 265) suggest that they were written by courtiers or ministers.

With the Hsizo Ya we hdve a broader range of authorship, which embraces not
only courtiers but court ladies and soldiers. There is too a broader range of themes
with an increased accent on songs of protest and of complaint, many of them of
a more personal nature than the protest songs of the Ta Ya, which are directed at
bad government in a general sense. Dobson lists four categories of songs of com-
plaint in the Hsizo Ya:*® of conditions generally (Mao 183, 191-198, 224). of par-
ticular people (Mao 184—185, 223), of personal anxieties (Mao 163, 200, 202, 203
and 219) and of unhappy women (Mao 187-189, 199, 201, 218, 225, 226 and
229). ' '

The songs of the Kuo Feng are mainly love songs and preponderantly written
by ladies of the courts. On this point Dobson is most insistent,

These Kuo Feng songs are certainly not folk songs originating in the countryside, but the
songs of court ladies, courtly both in theme and language, patterning and echoing earlier
court songs of nobles and their prowe‘ss.2 9

From Dobson’s studies two important facts emerge. First, the songs were
predominantly if not exclusively composed by people of the courts. Second the
whole anthology belongs to a unified and developing tradition. On this point Dob-
‘son writes,
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A further inference is that the unity of the anthology, sugested by the homogeneity of
its language, points to a central and common poetic tradition. The authors of the latest
pieces are the self-conscious heirs of the earlier pieces.3® T

And again Dobsqn states that,

Echoes abound in cliché and theme, in citation and adaptation from the earlier songs.

The Kuo Feng authors were obviously familiar with, and builtupon the songs of the

earlier tradition.3!

Now, bearing in mind these two conclusions of Dobson’s research, in particular
the adaptation and reworking of earlier themes, as for instance the adaptation of
the theme and language of the relationship between lord and vassal to represent the
relationship between lord and lady, we may be allowed to wo'nder'if it is not strange
that the idea T’ien, is so infrequent in the Hsizo Ya and Kuo Feng. It did not
disappear altogether. There are instances of T’ien being invoked in love songs. In

Mao 45 for example,

Oh Mother, oh Héaven
That a man could be so false

BRA **
AR

The idea was still present, but was not called upon, despite the familiarity of
the later authors with the theme and language of the earliersongs and the extensive
adaptation of those earlier themes and language. Can theinfrequency of T’ien in
the later songs be ascribed to the difference in Authorship and the change in actual
themes? .Certainly to a degree this must be the case, but it would seem that the
discrepancy in use is too great to be entirely explained away by these considerations.
One or more of the following conclusions would seem to be indicated.

First, that it indicates.a reaction against or decline in interest in the idea of
Tien. Second, that there had been a shift of meaning in the idea of T’ien, which
made it no longer suitable within this poetic tradition. Third, that the concept,
T’ien, may not have been so deeply rooted in Chou culture as has been assumed. In
support of this third point it must be noted, and cannot be sufficiently stressed
that the cult of T’ien was-an aristocratic cult, and that even within court circles it
may have been restricted to the King and to his closest ministers and nobles. In his
admirable work The Religion of the Chinese People Granet writes,
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In feudil religion the cult of Heaven was only a dynastic and quite official cult, superim-
posed on the agrarian culis and the cults of Ancestors.33

Although of some importance, the frequency with which T’ien occurs cannot
be said to be in any way conclusive. For further evidence we must now turn our
attention to the nature of T’en as it appears in the songs. We shall deal only super-
ficially with the Sung and Ta Ya since they serve only to confirm the impression
of T’ien which emerged from the Book of Documents.

Dobson’s conclusion, as already noted, is that the Sung represent the liturgy
of the Chou court ceremories. They are,

hymans of invocation and confession addressed to the royal ancestors and recitals of
deeds of valor, present and past. Other pieces celebrate the presence of vassals and
feudatories at the ceremonies,34

A few quotations typical of T’ien in the Sung will demonstrate its affinity with the
Book of Documents

The charge that Heaven gave
was solemn was for ever.35

HER L b
REXE

Now letus day and night

Fear Hewen’s wrath

And thusbe shielded?®
HEIR
RRZB C
THR{RZ

Reverence, reverence
By Heawen all is seen
It’s charge is not easy to hold3?

5
RSB d
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Here we see again, as in the Book of Documents, the idea of the Heavenly mandate,
the presiding role of Heaven, the need to observe Heaven'’s will, and, by implica-
tion, the need to practice virtue, because Heaven’s “charge is not easy to hold.”

The view of T’ien which emerges in the Ta Yais not radically different, but the
emphasis has changed, because circumstances have changed. The self-confidence
and vitality of Chou rule in its earliest period, which so marks the Sung songs is
not so evident here. There are instances of outcry against misrule and the self-
indulgence of rulers. In such cases T’ien is referred to in its retributive sense, some
examples of which are given below. '

But those that rule today have brought disorder into the government
Therefore mighty Heavén is displeased

- Beware lest headlong as spring waters
you should be swept to ruin.>8

...............
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High Heaven’s charge is hard to keep
Consider what Heaven did to the Yin3®

BEFR
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Heaven cannot be trusted
Kingship is easily lost.*°

R HEbL
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There are indications here of weakness and complacency in Chou rule, but the
attitude to T’ien has not changed. The Chou house still retained the appearance of
unity. T’ien is still seen as a presiding deity, but its negatlve retributive role is

stressed as a warning to rulers.
The few references to T’ien in the Hsiao Ya are for the most part rather indeter-

minate. Some clearly indicate the sky as in Mao 224,
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There is a bird flies high
Yes soars to Heaven??!
FREMR
FEFX n

Others indicate the bene\folent aspect of T’ien,

May Heaven guard and keep you
In great security.*?

KR ER
FILZE

One at least implies impending doom,

Heaven is verging towards calamity*3
REFBE

But in the main it is a curiously neutral Heaven that is indicated. As for example in
Mao 207,

Oh bright Heaven high above
Shining down on the earth below
Our march to the west

Has led us to the desert wilds.*4

B EX
FRER T L
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This is apparently a song of complaint composed by a soldier far from home. It may
be the sky that is signified here. If not it is a strangely passive T’ien.
There is one interesting exception in Mao 202. The author bemoans his inability

to care for his parents,

Their good deeds I would requite, BB
It is Heaven not I that is bad*S SXEE |
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Waley’s translation in this last poem is, perhaps, a little extreme. Karlgren translates

it, “I wished to-requite your goodness, but great Heaven goes to excess.””* ¢ Within
the context of the song, however, the significance of the line is clear, T’ien is held
responsible for the author’s misery, and the author can see no justification for this.
He goes on to say,

Other people all prosper
Why -am I alone destroye

RERH
HREARE m
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This is not, it would seem, the benevolent T’ien (benevolent in regponse to virtue
that is) that we have encountered thus far. The implication is that it is a blind,
amoral force. ‘

This is but one isolated case in the whole of the Hsiazo Ya group. However, there
are similar instances in the Kuo Feng. In Mao 40 the poet is complaining of his
misfortunes and poverty. At the end of each verse there is the refrain

No doubt 1t was Heaven’s doing
So what’s the good of talking about it?*3

RERZ
HZMBk n

There is a suggestion of fatalism in the refrain, but more important is the negative
attitude which is expressed towards T’ien. There is a sense of muted protest at
Heaven’s ihjustice. The poet clearly feels that he has done nothing to justify such
misery.

In Mao 121 there is a curiously ambivalent reference to T’ien. This too is a
song of complaint and again T’ien occurs in a refrain, '

O blue Heaven so far away
When will all this be settled.*®
EIKEXR
BEEET o

Here again there is a mood of resignation verging on fatalism, in which T’ien
seems somehow to be implicated.” There is neither accusation of Heaven’s having
caused the poet’s misery, nor is there any suggestion that Heaven should correct the
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situation. This too is a strangely neutral T’ien. Is it simply the sky which is referred
to? It would seem not, but if this assumption is correct, then it is a T’ien which is
devoid of any suggestion of influence or power.

The third and most remarkable instance of T’ien in the Kuo Feng songs occurs
inh Mao 131. Here too T’ien appears in g refrain,

That blue one, Heaven, takes all our good men
Could we but ransom him
There are a hundred would give their lives.

WMEZX s BREA -
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Each repetition refers by name to a particular man, “who went with Duke Mu to the
grave;” that is, was buried alive with the deceased Duke. It is known that Duke Mu
of Ch’in ( ) died in 621 B.C., so that we have an exact date for this par-
ticular song, which must have been one of the very latest to have been composed.
Ths song contains a feeling of real bitterness all the more forceful for the restraint
with which it is expressed. The attitude to T’ien comes out in the contrast, which
is made between it and “our good men” ( & B A ). The malevolent influence of
Heaven is suggested by this juxtaposition.

Other references to T’ien in the Kuo Feng are simply to the sky or to the Earth,
T’ien hsia ( X T ). Although few in number the occasional references to T’ien
cited above, which demonstrate such a significant reversal of the attitude to T’ien
in the earliest period of Chou rule, constituteé the most remarkable fact to emerge
from the Kuo Feng. They are all the more remarkable when set against the absence
of references to the T’ien of the earlier type.

Reference has already been made to the connection between the dissolution of
the unity of Chou rule and the decline in influence of T’ien. It seems likely that this
was the single most potent factor in the decline of T’ien as a presiding deity. As the
Chou hegemony weakened and the courts of the various states gained in power, it
would have been increasingly difficult to maintain the supremacy of T’ien, when
its cult was being fragmented among the powerful and contending courts of the
feudal states. The Chou hegemon represented the unity of earthly power and was
the representative on Earth of the unity of heavenly power. When the earthly unity
dissolved, so too would the unity and influence of that superior power. In short
the idea of T*ien was too closely allied to that of kingship. Only with the unifica-
tion of the empire under the Han could it be resurrected in its former guise.

In addition T’ien did not include the idea of a personal god in the western sense.
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It did not carry with it the idea of individual worship and a personal relationship
in the western sense. Had it done so it is unlikely that it could so easily have lost its
hold over men’s minds. ' S

This decline together with the use of T’ien to mean “sky” was to give rise to an
important development in the concept. T’ien as sky carried the idea of order from
the regular movement of heavenly bodies and from the regular succession of the
seasons. These considerations may indeed have been behind the formulation of the
Early Chou concept, -in which, as we have seen, the idea of order in a quasi-ethical
sense, was already present. This idea of harmony and order, especially as represent-
ed in natural celestial phenomena, was to give rise to the gradual development of the
conception of T’ien as ‘‘Nature”. ’

The Problem of Confucius’ Attitude to T’ien

Confucius ( F. F ) lived at the end of the Spring and Autumn Period, his
traditional dates being 551—479 B.C. The only evidence of any reliability, which we
possess as to the views of Confucius towards T’ien is contained in the -lnalects
(#% E ), a collection of sayings of Confucius set down by his disciples. This is
barely sufficient to justify any positive assertion of what Confucius’ views were.

In the Analects there are 49 instances of the character X . If we omit those
occuring in the Son of Heaven ( X F ), in the Earth or Kingdom ( X TF ), those
of a purposive character... Heaven’s will ( X # ), and others of an indeterminate
nature such as, “There is no greatness like the greatness of HeavenS !, (MR 3K,
. we are left with less than a dozen instances of X which can be regarded as in any
way significant.

Perhaps the most important of these is the one which alludes to Confucius’
reluctance to discuss Heaven. His disciple Tzu-kung ( + 14 ) is reported as saying,

Our Master’s views concerning culture and the outward insignia ofgoodness we are per-
mitted to hear; but about Man’s nature and the ways of Heaven he will not tell us any-
thing at all, 52

A &8s o I AL
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Dubs’ explanation of this in an essay, in which he tries to demonstrate the be-
lief of Confucius in a single supreme God, is that, “Confucius evidently knew of no
way to combat the religious skepticism abroad in his time and kept his religious
views to himself.”33 This is a I?ossible explanation, but by no means the only one.
As is so often the case with early Chinese philosophical questions, the evidence
available to us is so slight and so indeterminate it not indeed ambiguous, that it is
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possible to defend widely divergent views from the same body of evidence.

Nonetheless, Confucius® reticence. on the subject of T’ien is an important fact
that cannot simply be ignored. It cannot be interpreted in isolation, but should be
seen in the cultural and philosophical context of the time, which Dubs refers to as
“the religious skepticism abroad in his time.” Let us examine the position of Con-
fucius. '

Chinese philosophy may be said to have begun with Confucius, but he did not
begin with a tabula rasa. It is known from the Analects that he venerated the early
Chou rulers, especially the Duke of Chou. Not unnaturally, therefore, he adopted
Early Chou concepts, amongst which the idea of T’ien was the central and under-
pinning force of government. It is difficult, if not impossible, to say with any degree
of certainty whether or not he accepted it in the same sense. His attitude was
equivocal hence his reticence.

Confucius could not afford, for the sake of political expediency, to reject the
idea of T’ien, nor, probably, because of cultural ties would he have wished to do so.
But living, as he did, some five centuries after the Early Chou rulers, and in a chang-
ed and changing society, he perhaps felt a certain tension in this position. His
cultural links with the Early Chou were very strong, but the prevailing trend of
thought in his own time was, as we have seen, away from the idea of T’ien at any
rate as a ruling deity. He could not reject the idea, nor perhaps could he whole-
heartedly accept it. He made the best use of it that he could, therefore, for his own
purposes, and at the same time he moderated those aspects of it, which did not suit
the tenor of the times: His reticence on the subject may have been due to the fact
that he did not wish to become embroiled in futile controversy over a concept,

~ which was in a state of transition.

What then can be said concerning the idea of T’ien in the Analects. Firstly it is
clear that it is regarded as an ethical principle. This is implicit in almost all those
references to T’ien, which have been referred to as “significant.””> Two examples
are given here.

The Master said, ‘Not so, He who offends against Heaven has none to whom he can pary.

FH RR - BRRX > |HTRE o

The Master said, Heaven produced the virtue that is in me. Hwan t'ui-what can he do?

FH» REBRTF » BEEDF o

Secondly, it.would seem to be seen as a transcendent force or power, as in the
following examples,

At fifty I knew the decrees of Heaven. 56
AtimARe o
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The kingdom has long been without the principles of (truth and right). Heaven is going
to use your master as a bell with its wooden tongue.>’

KFZEEBAR »
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If Heaven had wished to let this cause of truth perish, then 1, a future mortal, should not
have got such a relation to that cause, while Heaven does not let the cause of truth

perish, what can the people of K’wang do to.me.*8

R Z IS EE 4 - B FEE » RERELT T
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The Tien which appears in these quotations is certainly akin to the Early Chou
concept of a presiding deity, but more muted and restrained. This fact together
with the small number of references to T’ien in the Analects make it impossible to
say in exactly what sense Confucius conceivedit. There is, however, a further

reference, which is highly significant.

The Master said, ‘Does Heaven speak? The four seasons pursue their courses and alt
things are (continually) being produced (but). does Heaven say anythi.ng.59

FH» RIEERERETE » BYES o

It would be wrong to draw any definite conclusion on the basis of this one example.
Yet, given Confucius’ reticence on the subject, together with the rather restrained
appearance of T’ien in the Analects this final example, in which T’ien appears in a
more naturalistic light, suggests that Confucius’ attitude to T’ien was in line with the
developments we saw emerging in the Hsiao Ya and Kuo Feng groups of the Book of
Pocetry. Benjamin Schwarz hasan interesting discussion of. this particular reference
in his recent work, The World of Thought in Ancient China. (P 123-26)

Before we leave Confucius something should be said on the general nature of his
thought, which, although not directly connected with T’ien in the Analects, will
have a bearing on later chapters. This can be introduced by a quotation from Book

4.
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The Master said, where gentlemen set their hearts on moral force, the commoners set
theirs upon the soil. -

FE - BFWE ML o

 This illustrates an attitude towards man.himself, which is quite different from any-
thing that had gone before. The idea of self-cultivation, of striving for moral ideas
runs right through the Analects. Confucius did not discard ritual, on the contrary
he considered it important as can easily be demonstrated from the Analects, but at
the same time he took a decisive step in postulating the ideal of the moral respon-
sibility of the individual.” This attitude underlies everything he says with regard to
the Chiin tzu ( & F ), who in the Analects becomes the morally superior man,
as opposed to the pre-Confucian ideal of the socially superior man.

The Mohist Reaction

The Mohist philosophy which flourished during the Warring States Period
(403—221 B.C.) is a rather curious phenemenon; curious because, although it seems
to have had a considerable following during the Warring States Period, from the time
of the Ch’in dynasty it was completely eclipsed and received no further attention of
any serious nature until the nineteenth century. The reasons for this reversal in
‘fortunes need not detain us here. ‘ '

Mohism is curious for a second reason, which is of more 1mportance in the
present context, namely the Mohist attitude to T’ien. Mo Tzu ( 2 F ), the
founder of Mohism, lived after the death of Confucius in 479 B.C. His exact dates
are not known, but have been established w1thm the period 479—381 B.C. But,
whereas the attitude of Confucius, or at least of Confucius’ immediate followers,
to the idea of T’ien was a developing one, which we may assume to have been in
harmony with and perhaps even to have directed the general intellectual trends
of the time, Mo Tzu’s attitude was a reversion to something much more akin to
the Early Chou concept.

He envisaged a hierarchy of spirits ruled over by a supreme delty to which he
refers either as Shang Ti ( & 7 ) or more usually as T’ien. For example he writes,

Heaven and the spirits rewarded them by setting them up as the sons of HeavenS!.

BBRRBEZURKRF - s

The importance of this deity for Mo Tzu can be gauged by the fact that three
chapters of the Mo Tzu are entitled The Will of Heaven ( X 7% L ). Thereis
every indication that he thinks of this deity as a personal god and as the ultimate
standard of good.
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. Heaven desires righteousness and hates unrighteousness®?

KEBTERE o ¢t

Heaven also surveys the world and pﬁnishes and rewards according to the conduct
of the individual. Thus,

He who obeys the will of Heaven loving all men universally and working for their benefit
. will surely win reward. But he who disobeys the will of Heaven, showing partiality and
hatred and working to injure others, will surely incur punishment. 63

JEXR&EL » RAEE . THBF  KEE, REEE »
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This is essentially the T’ien of the Early Chou, but developed in order to support
a complete system of morality based upon ‘universal love’ ( % ¥ ). The presiding
deity, T’ién, does not merely influence the ruler, but has been extended to include
all mankind.

Mo Tzu proceeds step by step endeavouring, not always very successfully, to
"demonstrate the existence and reality of the spirits ( 5 ), and to establish his view
of Heaven as an omniscient, personal god, which desires righteousness and rewards
and punishes accofding to individual conduct. His emphatic assertion of these
ideas gives rise to two interesting conclusions.

Thes first of these must be seen against the background of Mo Tzu’s philosophy,
which is remarkable for its utilitarian nature. Mo Tzu was nothing if not practlcal.'
For instance, like the Confucianists, he condemned warfare, but he was not content
merely to preach universal love. He and his followers took steps to make warfare
unprofitable by developing defensive techniques, which would render aggression
futile. He was not concerned with metaphysical questions for their own sake. His
- sole concerns were the means to establish sound government in the interests of the
people at large and to propound a system of morality based on the idea of univer-
sal love. He rejected as irrelevant anything which did not have a direct bearing on
these central objectives. He denounced music, ritual, long periods of mourning,
elaborate funerals and luxury goods, because they served no useful purpose. This
practical orientation of his philosophy may be judged by the prominence in his
writings of the two ideas of profit or advantage (%U 1i ) and of accomplishment or
effect (I Kung).

In the light of this it seems strange that he should be concerned with the idea
of a ruling deity, especially at a time when the prevailing tide of thought seemed to
be moving away from that idea. The reason probably lies in Mo Tzu’s belief that the
kind of conduct he wanted to encourage could not be brought about without the
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aid of supernatural forces. Hence the emphasis which he places on the omniscience
of Heaven, which is to be seen in the following passage,

If you commit a crime in the broad day-light where will you run and hide? There isno
place to run and hide, for Heaven will spy you out clearly even in the forest, the valley
or the dark and distant place where no one lives.5*
RIS EROGE, WERSZ » B EAREZ
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He goes to considerable lengths to show that he is not speaking of his own
fanciful imaginings but of established fact. He sets forth reasons in order to try to
convince people of his beliefs. The following sequence will illustrate his general
approach,

Moreover I know for the following reason that Heaven loves the people generously.®S

BEFUARZERZEEER . w

Yet this is not the only reason that I know that Heaven loves the people generously.%6
BERPDARZBREZEE » RIEETMER - x

Yet there is another reason that I know that Heaven loves the people generously.”

BEFUAXZBREZES » RELHEZL o y

- Unlike the Confucianists, who placed their faith in human nature and the power
of education, Mo  Tzu apparently was unable to believe that order and prosperity
could be established by man alone. Here again we see the use of T’ien for practical
purposes; to bolster a system of morality and to establish order and good govern-

ment. The opinion of Tseu is that Mo Tzu’s,

thelsm is not a religion, but strictly a phﬂosoplucal system. The will of Heaven which
is concerned with humanity’s welfare is to be determined by reason.8

The second conclusion to be drawn from Mo Tzu’s assertion of T’ien as a ruling
deity is to be seen in the emphasis which he places upon it. He goes to great lengths
to establish the reality of T’ien. It would seem that he felt the need to assert his
ideas as forcibly as he could, because he realized that he was in this respect running
counter to the main trend of thought of the time.
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‘Mencius’ Attitude to T’ien

Mencius ( & F )wasbornin 371 and dled in 289 B.C. He was the first person
to systematize Confucian thought. He saw himself as Confucius’ successor and like
Confucius drew inspiration from the Early Chou, but again like Confucius he was
not content merely to accept Chou doctrines, he adapted them to his own purpose.
Like Confucius, but to an even greater ldegree, he was obliged to take account of
new dévelopments in thought and even more radical changes in society. Fung Yu-
lan states that, ' '

Mencius’ Heaven at times seems to be a ruling or personal one as when he says that "Yao
presented Shun to Heaven.’ At times he seems to designate a fatalistic Heaven... And
at still other times it is an ethical Heaven.®®

Of. these three interpretations Of T’ien in Mencius by far the most dominant is the
ethical one. We will turn our attention first to the two otherraspects mentloned by

Fung. .
Expressions of fatalistic T’ien are few but isolated examples are to be found,

for.example at the end of Book 1,

All a gentleman can do in starting an enterprise is to leave behind a tradition which can be.
carried on. Heaven alone can grant succéss.”?

ETRIEEN SEMEHE . BERY ARG - g

And in the same Book,

It is due to Heaven that I failed to meet the Marquis of Lu.”!
. EZRBERE, 951*3' ° ab
The question of fatalismh in Mencius and in Confucianism generally before .the tir:ne'
of Hsiin Tzu ( & F . ) is a difficult one. Mo Tzu certainly attacked the fatalism
-of Confucianists, but his accusations may well have been based on a misunders-
tanding. Certainly in Mencius, despite the occasional instance of T’ien, which seems
to indicate fata]ism the general tenor of the work clearly shows man to be a free
agent. He has within him the seeds of goodness, which he can cultlvate with the aim
of achieving sagehood. In the Analecz‘s it is stated,

Death and life are the decree of Heaven, wealth and rank depend upon the will of Hea-
en’2

AR BRER . ac

Commenting on this Lau writes,
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This is to get men to see that it is futile to pursue such ends, ends that most people
devote most of their time and energy to. If these things depend on fate, then there is
no point in pursuing them. What we ought to pursue is morality which is our proper
end’3,

It is this aspect of inherent moral cultivation which Mencius stresses.

The ruling or personal T’ien refered to by Fung in the quotation above forms
the basis of Mencius’ political thought. Mencius frequently quotes the Book of
Poetry and the Book of Documents in support of his arguments. T’ien appears in
many of these quotations, and so it may be assumed that Mencius is in general
accord with the attitude to T’ien, which is expressed in them. It is possible, how-
ever, to quote directly from Mencius himself in support of the presiding T’ien.
Speaking of good and bad government he says,

Both are due to Heaven. Those who are obedient to Heaven are preserved; those who
are against Heaven are annihilated.”*

HoBRXM » EREE - BRET o ad
And in Book 3 he states,

Tt must be that Heaven does not as yet wish to bring peace to the Empire”®

RRRKPHERTH o ae

One of the gréat achievements of Mencius was to identify the “will of Heaven”
with the people’s response to the ruler. If the ruler governed well then the people
would be content. This was to be seen as an expression of Heaven’s own content.
An illustration of this is to be found in Book 5,

When he (Shun) was put in charge of affairs, they were kept in order and the people
were content. This showed that the people accepted him. Heaven gave it to him and the
people gave it to him. 76

HZEHE, MFR, AURZ, BRZZMH REZ » ABZ o

If the ruler governed badly, then the converse would apply.

In the above quotation there is an implicit belief in the ethical aspect of T’ien
made manifest through the response of the people to the ruler. This is reminiscent
of occasional references to T’ien in the Book of Documents. In the Document
entitled The Announcement of Shao ( B = ) we find the statement.
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the poor made their moan to Heaven’”

PR®EX -
In Mencius however the ethical aspect is much more highly developed.

It is at this point that the philosophy of Mencius appears to have been influenc-
ed by Taoist thought. Mencius spent some time in the state of Ch’i ( Z ), where

there was a famous centre for scholars at Chi-hsia.( B T ). King Hsuan of Ch’

(2 E E ), who reigned during the period 319—301 B.C., had assembled a large
number of scholars there, representing many different schools of thought. It seems
likely that it was through contact with scholars at Chi-hsia that Mencius learnt

something of Taoism. )
The Taoist influence in Mencius is connected with the theory of Ch’i ( & ) mean-
ing breath or spirit. There were according to this theory two sorts of Ch’i. As Lau

puts it,

The grosser ch’i, being heavy, settled to become the earth, while the refined ch’i being
light, rose to become the sky. Man, béing half-way between the two, is a harmonious
mixture of the two kinds of ch’i. His body consists of a grosser ch’i, while his heart
is the seat of the refined ch’i. This refined ch'i can be increased by being nurtured thro-
ugh the constant practice of what is right.”® Mencius said: ‘Nourish it with integrity and
place no obstacle in its path and it will fill the space between Heaven and Earth. Itisa
ch’i which unites rightness and the way.7?'

DEEMES  WETRHZE L5881 BERYE - ag

The “way”’ in this quotation means the “way of Heaven,” so that the significance
of ch’i in this context is that it associates man with Heaven. :

The basis of Mencius’ ethics is the heart( /s ), which is conferred upon men by
Heaven, and which contains the seeds of goodness,

~ The organ of the heart can think. But it will find the answer only if it does think; Other-
wise it will not find the answer. This is what Heaven has given me.3° :

LZERE  BABZ » REREH » LRZFHAEE o  ah

The heart is part of a man’s nature. Indeed it is what is proper to him as a human
being. Mencius'says that what distinguishes us from animals is small,

Slight is the difference between man and the brutes. The common man loses this dist-
inguishing feature, while the gentleman retains it.3*

AZFHUERARERS - BREZ BETEZ-
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In most respects men, like animals, are subject to their senses and their desires.
The distinguishing feature is the heart, which is the true nature of man conferred
upon him by Tien. The seeds of goodnéss contained in the heart would, if cultivat-
ed, lead to moral consciousness. Mencius said, '

‘Men of antiquity bent their efforts towards acquiring honours bestowed by Heaven, and
honours bestowed by man followed as a mattér of course. Men of today bend their
efforts towards acquiring honours bestowed by Heaven in order to win honours bestowed
by man, and once the latter is won they discard the former. Such men are deluded to
the extreme and in the end are only sure to perish,%2

HZA BEXR MABRZ - SZABERE » UEAR >
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There is a very Taoist ring to this. A number of similar passages occur in Chuangtzu
( ¥ F ). The difference lies in Mencius’ understanding of “honours bestowed by
Heaven,”” which are explained as follows,

Benevolence, dutifulness, conscientiousness, truthfulness to one’s word, unflagging de-
light in what is good... these are honours bestowed by Heaven. 83

3-8 BRERE, KXBH -

These are all moral values, which are summed up in Mencius’ thought in the senten-
ce,

Hence, being true is the Way of Heaven,®*

RHRE » RZHEMW o

For Chuangtzu on the other hand the Way of Heaven is,

To rest in inaction, and command respect... This is the Way of Heaven.8*
WRMEE » K&t o

In Mencius we see the first clear and unequivocal statement of the moral nature of
man himself. The crudely ethical T’ien of the Early Chou and Mo Tzu had been ap-
propriated and is, as it were, absorbed by man himself. As Waley puts it,

But in the period centring round 300 B.C. the question was asked, is not the conduct
that we call “i”’ (38 ) merely the outward expression of a feeling about what is right and
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wrong, and is it not this feeling, rather than the outward manifestation of it, what we
ought to call morality?%é

The major contribution of Mencius was to make a clear exposition of the move-
ment begun by Confucius towards'a view of man as a morally conscious and morally
responsible being, and to found upon it a complete system of ethics. In this deve-
lopment the idea of T’ien continued to play a significant role though in a more re-
fined and subtle way, culmmating in the realization of the inward source of moral
behaviour. '

Hstin Tzu’s Attitude to T’ien

‘The exact dates of Hslin Tzu ( &7 & ) are not known. Fung Yu-lan states that,

“The critic Wang Chung ( £t 1744—94) in his chronological table places Hsiin Tzu
between 298 and 238 B.C., and although the dates of Hsun Tzu’s life cannot be exactly
determined, the active period of his life probably falls somewhere within this sixty year
period.?” ' '

Hsiin Tzu was the second of the great formulators of the Confucian system of
thought. “In direct contradiction of his predecessor, Mencius, Hsiin Tzu founded
his moral philosophy on the premise that human nature is basically evil.

Nevertheless the difference between Hsun Tzu and Mencius is really one of
emphasis. While admitting the inferior side of human nature, Mencius stresses the
seeds of goodness in man and man’s potential for moral develppment. Hsiin Tzu,
on the other hand, stresses the basically evil side of man’s nature, but asserts that
man has the capacity to overcome this aspect of his nature through the intellect.
Both views lead to the same conclusion... moral development through learning and
self-cultivation. Hsiin Tzu says,

Learning continues until death and only then does it cease. Therefore we may speak of
an end to the program of learning, but the object of learning must never for an instant be
given up. To pursue it is to be a man, to give it up is to become a beast.®8

BEREMRILY  RBEEK , EERARTHERS
RZAH » &288M - am

In addition to study, Mencius as we have seen, also stresses the realization of one’s
inborn (Heaven-conferred) nature through the constant practice of good. For

Hsiin Tzu this would not have been possible. o
Living as he did at a rather later period than Mencius, Hsun Tzu was able to
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profit from later philosophical developments. Consequently his thought is more
eclectic than that of Mencius, revealing not only Taoist but also Legalist influence.
He had himself visited the state of Ch’in ( 2 ) probably during the period 266—
255 B.C. at'a time when Legalist ( 5 ) doctrines were being practised there,

The Taoist influence is revealed in Hsiin Tzu’s attitude to T’ien, which he
clearly thinks of as Nature. This conception of T’ien probably accounts, to a con-
siderable degree, for the difference in attitude between Hslin Tzu and Mencius to
the question of human nature. In Hsiin Tzu’s system with the disappearance of
T’ien as an ethical concept, the belief in the moral nature of man, which was im-
planted in him by an ethical T’ien, was no longer tenable.

That T’ien is impersonal, amoral and exercises no power over mankind is stressed
in the opening of the chapter, A Discussion of Heaven ( X % ). Here Hstn Tzu
says,

If you encourage agriculture and are frugal in expenditure, then Heaven cannot make you
89
poor,

EAMER IRXAEE - an

and,

If you neglect agriculture and spend lavishly, then Heaven cannot make you rich.®®

AwmAL » IRTEEZE - ao

These statements are paralleled by a number of others all emphasizing the same
points. The sage does not dwell upon Heaven, but concentrates on what man can
do.

Therefore the gentleman cherishes what is within his power and does not long for what
is within the power of Heaven alone.®*

BEBEFHEAEDE  MAREERE - ap

Every thing depends on man himself.

Heaven has its seasons, earth has its riches; man has his government.®? _

REEE » WA HH > AERE < ag

It is the duty of the sage to act in such a way as to ensure that the bounty of
Heaven and earth is properly used, and thus to ensure the harmonious functioning
of the whole,
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Therefore Heaven and earth produce the gentleman and the gentleman brings order to
Heaven and earth.®®

WRHAET  EFERM o ar

He accomplishes this not through any esoteric knowledge, but simply through
understanding the regular processes of Nature, and so being able to use them.

When he turns his thoughts to Heaven, he seeks to understand only those phenomena

which can be regularly expected.® 4

FrERRE EEE%Z , Efkl/ﬂéf‘é‘?c ° as

In an allusion to Taoism he says

He who thinks only of Heaven will take the way to be wholly a matter of harmonizing

with natural forces.”®

HRBEZERERR - . at

But for Hstin Tzu,

the true way must embody constant principles and be capable of embracing all chang-
96
es.

LM% BETRE . au
He attacks the superstitions of the Mohists, when he says,

Order and disorder are not due to Heaven®”’

BRFERM - av

Phenomena previously thought of ‘as omens he explains as natural occurrences,

Such thingé occur once in a while with >th¢ changes of Heaven and earth and the muta-
tions of the yin and yang.®®

EXhzs, BBk, %Z Exth, BZ » "

L RZIEWo aw

They are not to be seen as a reason for alarm, nor are they to be thought of as
having any special significance.
With Mencius he agrees that,
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The basic nature of man is that which he receives from Heaven.®®

E > KRB o ay

But, as noted above, he does not regard this as an ethical nature. For Hsitin Tzu,

The emotions arethe substance of the nature and the desires are the response of the
emotions!°°

Wi 2R KE - WZBB o ay

Desires cannot be expelled, and if le_ft uncontrolled will lead to evil. The sage,
however, uses the mind to control desires.

Therefore; although a man’s desires are excessive, his actions need not be so, because the
mind will stop them short. If the dictates of the mind are in accord with just principles,
then although. the desires are manifold, what harm will this be to good government. 10!
BMRBIMBH AR » D1k ZW > DZFTRE,
AUKEES . BREo
Hstin Tzu’s philosophy is very practical and clearly stated, for this reason he has
been allowed here to speak largely for himseif. He is in the Confucian tradition in
placing the responsibility for human affairs on man himself. In his assertion of the
need for self-cultivation through study and learning he is also in the Confucian
trédition. However, perhaps because of Legalist influence, Hsiin Tzu’s philosophy
is more rationalist and practical than that of Mencius. The difference between
Mencius and Hsiin Tzu as Munro puts it is in

Hsiin Tzw’s adopting an approach based more on actual human and social conditions
and less on their ideal forms, 92

This approach in Hslin Tzu results from the complete demise of T’ien as an ethical
principle. ‘

Taoist Innovation in Lao Tzu

Chronologically speaking Chuang Tzu at least should have come before Hsiin
Tzu, but strict chronological sequence has been altered here in order to deal with the
two Confucianists, Mencius and Hsiin Tzu, successively and similarly in order to deal
with the two Taoists together. Of Lao Tzu ( % ) little or nothing is known,
but from the language and the ideas of the Tao Te Ching ( ¥ 8 8 ) it seems most
probable that it was not written much before 300 B.C. at the earliest and that it may
well belong to the third century B.C.
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Except in the Hsiao Ya and Kuo Feng of the Book of Poetry, in the texts so
far considered T’ien has been a prominent idea. With the exception of the later
songs it has been seen as a creator, usually as an ethical principle and sometimes as
a ruling deity. In Taoist thought T’ien has none of these connotations. It con-
tinues to play a part in creation, but its role as the ultimate source of all life is
taken by Tao. This is made clear from the first Chapter of ‘the Tao Te Ching.

It was from the Nameless (i.e. Tao) that Heaven and Earth sprang the named (i.e. Heaven
and Earth) is but the mother that rears the ten thousand creatures.!©3

WERMZIE BELEYZE - bce

Chapter 40 clarifies this distinction.

For though all oreatures under Heaven are the products of Being (Heaven and Earth)
Being itself is-the product of not-being (Tao)' %4

ATEBYERE » BERTE bd

We have here a more sophisticated cosmogony than anything that had gone before,
but is this the only role of T’ien in Lao Tzu. D.C. Lau states,

In the Lao Tzu, the tao is no longer ’the way of something’ but a completely independant

entity, and replaces heaven in all its functions.*®$

How, then, are we to understand the score of references to T’ien? Lau suggests
"that T"ien in Lao Tzu is used to mean Tao, but he is troubled by the occurence of

the phrase T’ien Tao ( 'K & ).

Since in the Lac Tzu the term tao has to all intents and putposes replaced heaven, it is
curicus to note that the phrase, the ‘way of heaven’ occirs a nusnber of times. 106

He notes that, apart from two instances in Chapters 9 and 47, the phrase is used
only in the last ten chapters. He cites Chapters 73 and 74 and remarks,

In these passages heaven is conceived of as taking an active hand in redressingthe iniqui-
ties of the world. It is always on the side of the good and the oppressed. This runs
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contrary to the view of the tao generally to be found in the book as something non-
personal and amoral.}®7

The difficulty here arises from Lau’s attempt to equate T’ien with Tao. Butif the
text is examined closely, it will be found difficult to maintain this equation.

Firstly T’ien and Tao are clearly distinguished in Chapter 1 and again in Chapter
40, as has already been mentioned. ‘Secondly T’ien is mentioned on nine occasions
with earth ( #t ) and in these cases it clearly cannot be equated with Tao. Thirdly,
in a number of cases it is mentioned in the same context as Tao and it would seem
that in these cases a distinction is intended. (I do not include here instances of the
‘way of Heaven’ = X # or X Z i ). When all these cases have been eliminated
there remain eight instances where T’ien might conceivably be construed as an
equivalent of Tao, but in none of these cases does the issue appear to be clear-cut.

Chapter 47. Without looking out of his window
He knows all the ways of heaven!?3

THRAXE - be

59. You cannot rule men nor serve heaven unless you have laid up a store.!%°

BA-FR-EEHEo bf

67. Heaven arms with pity those whom it would not see destroyed.! 10
REERZ » PRRZ o bg

68. The secret of being mated to heaven, to what was of old.! 1!

REBEXEZE o bh

73. Forit is the way of Heaven not to strive, but none the less to conquer.!!2

RZE > FEMES bi

Heaven is like one who says little, yet none the less has laid his plans! 13

HRMEH - bj
Heaven’s net is wide.!14
RABUKIK o br

81. For Heaven’s way is to sharpen without cutting.!*®
KZE - FIMARE be

In some of these cases the meaning is so indeterminate that T’ien could be cons-
trued as Tao, but in none of them is it impossible that T’ien be construed as Nature
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in the sense of the underlying motive force of Nature. In order to explain the
1ncons1stency Wthh arises from his equation of T'ien w1th Tao Lau suggests

in some cases.at Jeast the use of this phrase (T"ien Tao) seems to indicate that the passage
belongs to a somewhat different, and most probably earlier, tradition.!16

But he gives no further -evidence to support this idea. If, howéver, a distinction
is maintained between T’ien and Tao, then the inconsistency is resolved, or rather
the inconsistency was never there. :

If we accept this distinction, we may say that T’ien in Lao Tzu has three roles.
Firstly, in conjunction with earth ( #1 ) it represents the second stage of creation.
Also in conjunction with earth it forms the boundaries of the natural would, as for
example in,

Yet Heaven and Earth and all that lies between is like a bellows.! 17

Rtz BBREEF - - bm

These are common: in the earlier chapters, which deal with themes of creation and

the physical world.
Thirdly T’ien alone and also in the phrase T’ien Tao denotes Nature. The sage

takes T’ien as an example as for instance in Chapter 9

When your work is done, then withdraw

Such is Heaver’s way.!!® IhEi Z 8> BB » RZHE o bn
The sage should follow T’ien, because it acts spontaneously and naturally.

For it is the way of Heaven not to strive, but none the less to conquer! *°

RZ 8> RPMER o bo
'and,

For Heaven’s way is to sharpen without cutting
"And the sage’s way is to act without striving, 1 2°
RZE > FITIARE »
BAZE > BTAS o bp

T’ien in Lao Tzu does present a problem. Firstly, although it is not overall
a particularly prominent idea, nor, if we are to take the text seriously, is it a negli-
gible one. Secondly, the contexts in which it occurs are not particularly helpful
in assisting us towards a definition of the term. Thirdly, its pattern of distribu-
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tion in the text is puzzling. In the early chapters it occurs most commonly in the
phrase heaven and earth ( X = #b ). In the later Chapters T'ien Tao( X 3% )is
most prominent,.and there is a long sequence of chapters in the middle of the text
where it scarcely occurs at all. (Only three instances except in the phrase X Fin
chapters 26—67)

Lau is certainly correct in saying that Tao had assumed T’ien’s role as creator
or first principle. He is not correct, in the present writer’s opinion, in assuming
that T’ien had been completely assimilated by Tao. T’ien, as it had been used by
all prev10us thinkers, simply had no relevance for the Taoists. It is not surprising,-
therefore, if its general role of first principle was taken by Tao. The importance
of this change was that T’ien was free to be used in anew way. The Taoists recog-
nized this and approepriated the term for their own purposes.

'T’ien had an important part to play in Lao Tzu and in Taoist thouglit generally.
It is my belief that only when T’ien is interpreted as Nature in the sense of the
regulative or motive power of Nature, is it possible to understand those passages in
which it occurs in Lao Tzu in any coherent form.

Taoist Innovation in Chuang Tzu

The exact dates of Chuang Tzu’s ( 3 F ) life are not known, but he was
roughly a contemporary of Mencius. . Unlike the other philosophers: of ‘the Warring
States Period, who have been discussed, Chuang Tzu was not concerned with the
question of government. The philosophy of Chuang Tzu revolves around the search
for what loosely may be termed personal freedom in its widest possible sense. By
this is meant the freeing of the individual from what are commonly regarded as the
cares and misery of human existence; these include those ills which are contingent
upon the fact of existence, sickness and death, those ills such as hunger, cold and
thirst which result from natural causes, and those ills brought about by men them-
selves ... war, oppression, harsh government and so forth.
~ His philosophy goes beyond this, however, in that the means used to transcend
those ills also lead to a higher plane of existence, or rather to a realization of the
true way of life. In this pursuit T’ien is of central importance. Hstin Tzu remarked
that,

Chuang Tzu was obsessed by thoughts of Heaven and did not understand the importance
“of man, 12!

FEF R X ARA o bq

Hstin Tzu probably had in mind the scant attention which Chuang Tzu pays to man
in society. But Chuang Tzu cannot be said to ignore man, it is simply that he thinks
oftnan in a cosmic context. With Chuang Tzu individual awareness had reached a
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It (ie. Tao) is its own source, its own root. Before Heaven and earth existed it was there,
firm from ancient times. It gave spmtuahty to the spmts and to God. It gave birth to
‘Heaven and earth;123

CHABR . REXHEHEDEE
i S 0 AR Ao br

Again as in Lao Tzu T’ien or in some cases T’ien ti ( X #ii ) is seen as the creator
of manifest nature, as in the following quotation,

When Heaven gave me life, it saw to it that I would be one-footed:!?4
RZEREBD - bs

There are various references in Chuang Tzu to a long-lost state of primitive

simplicity, At that time men lived in accord with Nature. They acted instinctively .

without ‘thought of birth or death, gain or loss. Being without knowledge, without
desire or ambition and unconscious of the self, they made no distinction between
themselves and the world or Nature -This state is described at length at.the beginn-
ing of Chapter 6 ( K528 ) But with increasingly complex social organization
and the introduction of hierarchical structures into society man’s original nature be-
came obscured. Knowledge set him apart from Nature. His ability to rationalize
led to the awareness of distinctions. With the awareness of distinctions came the

need to label them, which led to the formulation. of ideas of good and evil. Terms.

such as these were extended to cover all things. There then followed the need to
regulate the situation and- to correct it, so laws were introduced and moral values

" such as benevolence and righteousness. Chuang Tzu endeavours to show the trou-

bles and misery which result from ratlonahzatlon, discrimination and striving to
achieve goals. There is no end to the complexities which arise, as is described in

Chapter 2. ( %34

With everything they (men) meet they become entangled. Day after day they use their
minds in strife, sometimes grandiose, sometimes sly, sometimes petty.!? S

R, BULE . B BE . BE. bt

The immediate cause of this cornplexify and chaos is man’s view of himself as
being separate from Nature. Much use is made of this idea in the ‘inner chapters’.
In Chapter 6 we find,
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peak, although curiously enough it also seems to be nullified because it is subsumed
into the greater totality of all existence or being.

The ramifications of T’ien in Chuang Tzu are extremely complex, but although
the book is almost certainly the work of several different people, any differences
in. the 'idea of T’ien, which may be discerned, are for the most part.differences
in emphasis rather than qualitative differences. In general we may say that T’ien
in Chuang Tzu means ‘Nature’ or ‘nature’. The difficulty of the term ‘Nature’
in English was noted in the Introduction. In many cases the use of Nature to trans-
late T’ien is likely to cause confusion, but in the case of Chuang Tzu we could
scarcely have a more appropriate term, for its various shades of meanmg coincide
very closely with the use which Chuang Tzu makes of T’ien. Thus among the de-
finitions of nature in the Oxford English Dictionary, which correspond with Chuang
Tzu’s use of T’ien are: ......

1. The essential qualities of a thing.

2. The inherent, dominating power or impulse in men or animals, by which

~ character is directed or controlled.

3. The creative and regulative physical power, which is conceived of as operat-

ing in the physical world and as the immediate cause of all its phenomena.

4. The material world as its collective objects or phenomena the features and

products of the earth itself, as contrasted with those of human civilization.

5. The condition of man before the organization of society.

It is proposed first to deal with the idea of T’ien as it appears in the “inner
chapters” ( A & ). There are two reasons for this. First, as Watson remarks,

It is generally agreed that the seven ’inner chapters’ constitute the heart of the Chuang
Tzu. They contain all the important ideas, are written in a brilliant and distinctive ...
though difficult... style, and are probably the earliest in date.!22

It may fairly be siad that the essence of Chuang Tzu’s philosophy is to be found in
these seven “inner chapters.” The second reason is that references to T’ien in
Chuang Tzu are so numerous, that in a short dissertation such as this there is a
danger of being swamped by the wealth of material. It is considered preferable,
therefore, to deal in some detail with a small part of the work, a part which is also
generally thought to be the most important.* Some comments will then be made on
T’ien as it appears in the remaining chapters.

In the tota‘l’ scheme of things T’ien occupies the same position in Chuang Tzu
asin Lao Tzu.

* The seven “inner chapters” constitute roughly one fifth of the whole work.
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He who knows what it is that Heaven does and
Knows what it is that man does, has reached the Peak,!26

RMRZEFR » AAZERE» ER bu

The significance of this is that man must not use his power of rationalization to
improve upon Nature. He must not interfere in the natural order of things, as the
following quotation points out,

This is what I call not using the mind to repel the Way, not ﬁsi.ng man to hélp out Hea-

ven.127

CRZERML #E RUABE. by

If he canachieve this, then he can achieve sagehood,

When man and Heaven do not defeat each other, then we rhay be said to have the True -
Man,128

KEARHEBH  BZEEA o bw

Not only must man not interfere, he must turn away from the phenomenal world
and the distractions to which the senses are subject. Not every one is able to do
this. :

There are those who cannot free themselves, because they are bound by things. But

. nothing can ever win aganist Heaven.!?°

M AREERE  MERZIERYTBRAL o bx

Having freed  oneself from the phenomenal world one must look‘ inwards in order
to discover one’s true nature.

. By being inwardly direct I can be the companion of Heaven.! 30

NEE » BRXBRE o by

The activity of the mind must be stilled by a.process of meditation sometimes
referred to as “sitting in forgetfulness” ( 44 & ). A good description of this
practice is to be found in Chapter 4. ( AfH# ) '

Look into that closed room the empty chamber where brightness is born. Fortune and
blessing gather where there is stillness. But if you do not keep still... this is what is
called sitting but racing around. Let your eyes and ears communicate with what is inside,
and put mind and knowledge on the outside.*3?
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If a man succeeds in stilling his mind by shutting out the distractions which
external objects exert on the mind through the senses, then he will become aware of
the essential unity of all life.

Be content to go along and forget about change and then you can enter the mysteiious
oneness of Heaven,!32

ZHE S » WIARK— o cd

This is the unity which .transcends all categories and distinctions as indicated in
Chapter 2 ( BEHH )

So the sage harmonizes with both right and wrong and rests in Heaven the Equalizer,!33

RUABATMZRE » MBFERS - ce

An essential aspect of this unity or “mysterious oneness of Heaven™ is the idea
of transformation, which promotes an attitude of acceptance -both of life and
death. - The idea is described in Chapter 6 ( %2 ffi - )'and here it is necessary to
quote at some length. '

The Great Clod (the uniyerse ?) burdens me with form labors me with life, eases me in

old age and rests me in death. So if I think well of my life; for the same reason I must
think well of my death, When a skilled ‘smith is casting metals, if the metal should
leap up and say, I insist upon being made into a Mo-yeh!” (a famous sword of King Ho-
Iu of Wu reigned 514496 B.C.) he would surely regard it as very inauspicious metal
indeed. | Now, having had the audacity to take on human form once, if i should say,
I don't want to be anything but 2 man! Nothing but a man!”’ the Creator would surely
regard me as a very inauspicious sort of person. So now I think of Heaven and earth as
a great furnace, and the Creator as a skilled smith. Where could he send me that would
not be all right? I will go off to sleep peacefully, and then with a start I will wake up.!34

RABBRITE - SHRE » RRYE » BRI » HEFLEE > T2
EERN 4 REES SBEH  RALRHE - RELUBTHZE
s B—RAZHMBABEAE » KE&EhE » BURTHZA » 4£—UX#
BAGE IBARRE > BPERATR » RRTERR - cf

(172)



Concerning the Evolution and Use of the Concept of 35 (T 1en)
in Pre-Imperial China . ' 173

Matter, in this case the physwal matter of the body d1s1ntegrates after death,
is absorbed into the totality of the material world and re-emerges in a new form. In
this sense- there is, as it were, neither-birth nor death, but simply constant trans-

formation.

The ten thousand things all come from the same seed, and with their different forms,
they give.place to one another. Begmnmg and end are part of a single ring and no one can
comprehend its prmc1p1e This is called Heaven the Equalizer, which is the same as the
Heavenly Equahty 135

EYEER, Uxﬂiﬁ*ﬁﬂﬁﬁﬂlﬁ/‘sﬁﬁ%ﬁﬁ REH, XG%,
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It is this which enables-Chu'ang' Tzu to say,

Heaven and earth were born at the same time I was, and the ten thousand things are one

with me, 136

RSB b > ﬁﬁ%%ﬂﬂﬁﬁ¥ ° . ch

In summary we may say that T’ien in the “inner chapters” represents tHe idea
of Nature; that is Nature in ‘the sense of the underlying motive force of all things.
Man stands in a dual relationship to this concépt of T’ien. The true Man or Sage
realizes his own inner nature and so can harmonize with T’ien. When this state is
achieved many of the so-called ills of human life are resolved, and others, though
not resolved, are transcended. They are transcended through equanimity of spirit.
When the human part has been put aside, what is left is simply of the natural order.
of things, neither benevolent nor malevolent. The sage realizes that he is part of
the whole, part of the constant process of creat1on and transformation. Such men

are said to

‘have joined with the Creator as men to wander in the single breath of héaven and
earth,!37

ﬁﬁjiﬁgﬁi EMESBA - ﬁﬁ@fﬁiﬁﬁz—-ﬁ ° ci

When the rational side of man is allowed to dommate through the operation: of
the mmd however then. man represents what is- artificial and contrived. In this
sense man stands in opposition to T’ien, which' represents the natural and the
spontaneous, and also-the ordered world, which results from ‘all things fulfilling
their inborn nature. When man interferes, then the naturally ordered spontaneity
of the world is disturbed. Confusion, strife-and misery are the result, and these
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are nowhere more apparent than in man himself.

" The ideas in the “inner chapters” are often expressed in poetic language of
great imaginative power. Yet, it would be wrong to mistake the underlying meaning
of these passages and to read into them anything of a more mystical nature than has
been outlined abave.

In examining the “4aner chapters” one aspect of T’ien which was touched upon,
though not by its technical narne, was the idea of inaction or non-interference( & 5
). Needham defines this as “letting things work out their destitdes in accordance
with their intrinsic principles.”! 38 That is action which is not contrary to Nature.

To act through inaction is called Heaven'3®

WBRZZBXR - cj

This is the model which man should emulate. The attitude to adopt is described
in more detail in Chapter 15, (X&)

But to attain loftiness without constraining the will; to achieve moral training without
benevolence and righteousness, good order without accomplishments and fame, leisure
without rivers and seas, long-life without Induction; to lose everything and yet possess
everything, at ease in the illimitable, where all good things come to attend... this is
the Way of Heaven and earth, the virtue of the Sage.! *°

ERRARTE » WEMBT » WPETH - FLETID - TH5I
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There is one other aspect of Tien, which is implicit in the “inner chapters.”” but
directly referred to only briefly in the statement

Massive and great he (the Sage) perfects his Heaven alone! 4!
SERER » BMERER o cj

This is the question of the inborn nature of man. In later chapters the use of T’ien
to mean the inborn nature of man is more frequent. This is certainly implied by
a reference to T’ien in Chapter 17. (BK7K)

Hence it is said the Heavenly is on the inside, the human is on the outside. Virtue resides
in the Heavenly. Understand the actions of Heaven and man, base youself on Heaven. 142

WH - RER » AFES > BETFR » ARAZT » FF Ko cm
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.But it is most apparent in Chapter 29( ¥ FR)

So it is said, Do not be a petty man... return to and obey the Heaven within you;do not
be a gentleman... follow the reason of Heaven. Crooked or straight follow to the limit
the Heaven in you.!43

WH » BN - Rﬁﬂﬁ’ﬁf MEBEF, RRKZE., EEEE »
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And again,
Do not race after riches, do not risk your life for success, or you will let slip the Heaven
within you.!44
EETE - |AWmK . B MX o co

Watson points out that, “sections 28—31 have long been viewed with suspicion for
reasons of both style and content.’145 He inclines to the view that they are of
early Han date and Graham, who considers them -to be of the Yangist school places
them at roughly the same period. Be that as it may, the sense of the two quota-
tions given above is in accord with the “inner chapters,” and the use of T’ien echoes
a precedent from the “inner chapters. » It simply demonstrates the extraordinary

versatility of the term. This usage also completes the circle. " As was noted in res-

pect of Mencius T’ien has been “internalized” and so forms a complete correspon-
dence between the inner and outer concepts. The difference is that with Mencius
it was a question of an ethical concept, here it is a question of the natural and amo-

ral.
The Legalist Use of T’ien in the Philosophy of Han Fei-Tzu

Han Feitzu (ﬁ#:ﬁ ), the most famous of the Legalist philosophers, was a prince
of the state of Han.( # ), who served as an official in the Ch’in state before he was
put to death there in 233 B:C. T’ien is not a prominent idea in Han Fei-tzu’ s philo-
sophy, but nonetheless it is: of .some importance. Although used by the Legalists
for quite different purposes, it is -essentially the Taoist concept of T’ien as Nature

and spontaneity.

Léon Vandermeersch has an excellent chapter on the question of Legalist
borrowings from Taoist thought in his work, La Formation du Légisme. The follow-
ing account will be based largely on Vandermeersch’s analysis. The practical aspects
of Legalism ( ¥ % ) centre round a system of rewards and pun1shment> founded
on a code of law, which was.to have universal application. In the opinion of Vander-
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meersch rewards and punishments were only a superficial aspect of the law as the
Legalist theoreticians saw it.

The law had an interior aspect of spontaneity rooted in the nature of man.
Man, according to the Legalists, has two basic instincts... self interest and fear or
self-preservation. It is the natural tendency of people to work for their own benefit
and to avoid what makes them afraid. Rewards and punishments are only external
devices to stimulate these instincts. If a ruler encourages these natural instincts
he is acting in a way which is consonant with the natural order of things. Vander-
meersch quotes Shen Tao (1€ ) an early Legalist,

La Voie Céleste, c’est qu’on fait de grandes choses quand on n’agit pasa contre-courant.! 46
(The way of Heaven is to achieve great things by not going against the natural order.)*

KERAA (RE@®ERERYE > ADETMEKR) -

Man, according to Han Fei-tzu, had become separated from ‘Nature, by the in-
creasing complexity of society and the appearance of sages. This separation from
nature was manifested by the growth of the population beyond a level, which the
land would support. Before this people had lived simple and ordered lives. The
instinct of self-interest did not bring them into conflict because there was more
than enough for everybody. The instinct of fear also kept them apart, so that they
did not come into conflict.

Provided that they follow their basic instincts of self-interest and fear, there is
to be found within the nature of the people a principle of order. The people wish
to dispense with punishments, but it is in their interests that the ruler should use
the negative instinct of fear as well as the positive one, of self-interest, because this
will promote order in the state.

The law, which is the external representation of order, -should be simple and
should be inculcated into the people, so that it becomes as a second nature found-
ed on the original principle of order in the peoples original nature.

In this process,

_ Le souverain qui par sa loi crée cette Seconde nature est égal au Ciel, qui a crée la pre-

misre, 147

(The ruler who uses law to create this second nature is the equivalent of Heaven which
created the original nature)*

To support this statement Vandermeersch quotes Han Fei-tzu,

* Translations from the French are the present writer’s.
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‘Le souverain éclaife 1égifére comme le Ciel lui-m®me, et fait marcher les hommes Comme ..
§il était leur me. Il est le Ciel Car on ne lui désobeit pas et il est "4me des hommes car
on lui obéit dans une absolue spontaneité.!48
(The enlightened ruler legislates like Heaven itself, and he makes.the people behave
as if they were informed by his spirit. He like Heaven because they do not disobey him

~ and he is their spirit, because they o_béy him with complete spontaneity.)

HHELSTHBR » HAAME » RAKRHE » BAIRHEo cu

This concept of the law approaches the pure spontaneity of T’ien and is in direct
contradiction to Confucianist morality, which is based on self-cultivation. Vander-
meersch writes,

Chez les [égistes elle (la nature humaine) est entendue au sens que lui donnent les natura-
listes, comme la nature dans homme, ce qui est I'acceptation taciste, non plus morale

149
mais ontolog1que

(From the point of view of the legalists human nature is understood in the same sense
that the naturalists understand it, as nature in man. This is the taoist concept of it, no

longer moral but ontological.)

In this way the ruler by acting through law, which is the extension of the natural
law, is himself c.cting'in a natural and spontaneous way.

Poou Han Fei-zi le souverain est le Ciel meme, puisqu’il agit par la spontaneité sans cause
qui meut instinctivement les hommes, et c’est la loi de la . consience qui est artificielle,
puisqu’elle ne s'accorde pas avec les penchants naturels. ! 5°

(For Han Fei-tzu the ruler is Heaven itself since he acts with an undirected spontaneity
which instinctively guides people. It is the law of conscience which is artificial, because
it does not accord with natural inclinations.) '

The Legalists believed that they had found an answer to the strife and disorder,
which resulted from the increase in population, in a system of law. This law by
extending the natural law, ensured the continuation of man’s original instincts in
a society, which had become too densely populated and too complex. The law
itself was a technique of government and in this sense the Legalists were opposed
to the Taoists, who rejected all question of techniques. The metaphysical princi-
ples, upon which the Legalists based their policies, however, were essentially in
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accord with those of the Taoists. They eschewed all idea of man-made concepts
of morality and based their system of law on the paradigm of the natural law repre-
sented in T’ien.

There is ¢he other important respect in which the Legalists borrowed from
Taoist thought, and that is in the concept of inaction or non-interference ( &5 ).
The ruler ‘at the level of society is the homologue of Heaven. He is the personifi-
¢ation of social law as it is the embodiment of natural law. Natural processes go
on of themselves. In the same way the government of the state functions without
the direct intervention of the ruler, who in this sense models himself on the inactivi-
ty of Heaven. The ruler must remain impartial in the same way as Heaven is impar-
tial. He must not dissipate his energies in the actual functions of government. To
do so is to destroy the unity of power which he represents.

This brief summary of Vandermeersch’s analysis of Taoist influence on Legalism
demonstrates the use of T’ien in its Taoist aspect of Nature and spontaneity as a
model and indeed as a justification of the Legalist attitude to man, society and the
law. Whereas Chuang tzu used the same idea to help to effect man’s liberation from
the miseries of existence, Han Fei-tzu used it as a means to control the people of
a state.

‘Conclusion

The object of this study was to describe the principal lines of development of
the Early Chou concept of Tien. Fung Yu-lan’s brief guide to the major categories
of T*ien, which was referred to in the Introduction, already gave an indication of the
complexity and richness of the concept. The preceding pages have given a further
indication of the extraordinary semantic versatility of the-term.

The main points to emerge may be summed up as follows. The evolution of
T’ien as a philosophical concept was able to take place as the result of the demise
of T’ien as a presiding deity. From a royal and aristocratic cult with supernatural
overtones we see a progressive secularization of the concept. This led to a gradual
attenuation of its meaning, which must have come close to its being used solely in
the sense of ‘sky’. However, the shift in meaning to the idea of Nature gave the term
new philosophical value.

From the original concept of a presiding deity with implications of order and
harmony there occurred a dual development. The first of these was as an ethical
principle. Stemming from the order and harmony of the Early Chou concept, and
guided by Confucius and his followers, there developed a growing ethical cons-
ciousness, which culminated in the thought of Mencius, in the full realization of
man’s own moral nature. This was an enormous achievement of the human spirit,
brought about inspite of the vigorous but reactionary campaign of the Mohist
school. :
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The second development ‘also born of the harmony and order of T’ien, but. in
this case with the emphasis being on the harmony and order of T’ien as ‘sky’, was
the movement towards-the idea of Nature, which was most prominent in the Taoist
thinkers. This movement reached its apogée in the thought of Chuang Tzu, in whom
we see. a highly developed; metaphysical awareness of an order, which, it is interest-
ing to note, is becoming increasingly relevant to the problems facing mankind in

the late twentieth century. As Needham $ays.

All in all the Taoists had much to teach the world, and even though Taoisim as a religion
is dying or dead, perhaps the future belongs totheir philosophy,!5!

In addition, we have seen the use of T’ien as presiding deity and as the spontaneity
of Nature for political purposes of diverse complexions. Firstly, during the Early
Chou period it was used as a means of political ,pr,opagéndé, as justification for
the overthrow of the Shang dynasty, as a means of pacifying the Shang officials
and people and as a way of exhorting their own Chou rulers to govern responsibly.
This use. of T’ien as a means of dy‘n‘astic legitimation was to continue throughout
the long history of imperial China as the doctrine of T’ien ming ( X&),

Secondly the naturalistic aspect of T’ien, in particular the aspect of spontaneity
developed by the Taoists, was appropriated by the Legalists as the basis of their
theory of law and its application in the form of rewards and punishments. Here
- we see the use of T’ien to buttress one of the earliest examples of totalitarian
government. Ironically this runs counter to the Mencian interpretation of the
doctrine of T’ien ming, which, by invoking the people’s response, represents, as it
were, a democratization of the term.

Finally reference should be made to an extremely important aspect, which was
present from the beginning, but which became gradually more sophisticated. This
was the idea of an organic unity involving Heaven, earth and man. The notion that
human action influences the orderly functioning of this organic whole took root
in and has had a pervasive influence in Chinese thinking. This idea, or rather a whole
complex of ideas based on this central -principle, is another example of ancient
Chinese thought, which may be relevant to modern problems.

The successive stages of development of the concept of T’ien illustrate in a way
that perhaps no other concept could,_the evolving political, social, ethical and
metaphysical awareness of Chinese intelligentsia in pre-imperial China. These deve-
lopments were to have profound implications for subsequent Chinese thought, and
would have far-reaching effects on Chinese history and culture. '

Lamont, in his paper, 4n Early Ninth Century Debate on Heaven, to which
reference was made in the Introduction, writes,
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In fact for a number of reasons Heaven never became as important a term in philosophi-
cal discussions as did such concepts as tao(iif) , ‘the way’, or hsing (}#) , ‘human nature’.
Heaven was basically a concept limited by its etymological evolution and by its poli-
ticel implications,' 52

It is hoped that the preceding pages have gone some way towards refuting this
statement. The importance of T°ien has been greatly underestimated.

Pl
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| THE PROBLEM OF TENSION IN THE PERFORMANCE OF MUSIC
Mary Louise Poor.

Abstract

The context of this article concerns the problem of" the debilitating effect that
tension produces in young performers of music. This tension is caused by many pre-
- ssures and addresses ways in which it can be alleviated.

An age-old problem of performances of music, both formal and informal and’
both in the East and the West, has been that of “stage fright.”” To present one’s
skill before friends and strangers alike triggers a response in the performer that
asks the question “Can I do it well?”” This response appears whether the performer
is well prepared or not. It also happens to many seasoned performers as well as to -
students, so we cannot attribute the feeling only to students or the unprepared.

One task (of the many) that the teacher is faced with is how to help the student -
deal with the feelings of stage fright- — now more commonly referred to as “per-
formance anxiety.”” The teacher must always take care, first of all, in deciding what
music the student should learn. The pieces must be geared to the student’s ability,
giving"him or her the confidence to know at once that the music is within reach.
Knowing that something is “difficult” often causes tension to set in with a strong
determination to be able to “do it.”” This aspect of suitability is too often ignored,
particularly if there is a competitiion.piece to. be leared. Entering and winning
the competition become priorities rather than the careful development of the
student’s talent. Often students subject themselves to this kind of tension when
comparing their own level to that of another student’s. No matter that the other
student plays the more difficult piece badly, it is, nevertheless, more difficult. -

Tension and anxiety are major factors in the general well-being of the student.
A certain amount of anxiety is natural and even desirable, contributing to the
excitement necessary for an interesting musical performance. However, too much
anxiety can cause the student to do poorly, thereby destroying what self-confidence

. he/she may have had.

A series of mishaps can often be exaggerated by the performer, so much so that
his/her feelings can cause a very well prepared performance to be less than their
best.” That this is a universal problem not confined to musicians is evidenced by a
book written some years ago called “The Inner Game of Tennis” by Timothy
Galwey. More recently this theme was transposed by Barry Green, a professional
musician, into “The Inner Game of Music.”” Here Green discussed how to deal
with self doubts as well as'with outside influences when performing music. Allow-
ing pressures to build into feelings of great tension can impede brain and muscle
from functioning to the greatest capacity.

Visiting Professor of Flute,Department of Music.
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Often students prepare well, but because of lack of experience, become upset
at the thought of a public performance. In the U.S. and Europe, a mild drug used
for high blood pressure is often given to people who need to have the manifesta-
tions of nervousness controlled, such as a pounding heart or sweaty hands. This
preparation, taken in large doses for high blood pressure, is given in a very small
amount one hour before performance time. Even surgeons who may be performing
a complex operation have been known to use this. It has helped many.a young
performer get through a difficult program for perhaps two or three times, thereby
building self-confidence to continue without it.

There are parents who are so obsessed with their children’s ability to excel,
whether in music or ‘academics, that they tend to push a child beyond reasonable
limits. Extra tuters are hired to “assist” the student to practice or study. If the
teacher is competent, practice assistance is usually unnecessary. We are talking
here of upper elementary children and older, not about the very young child who
may well need supervision in the form of assistance. The-older student does not
need the additional pressure of having someone watch over him/her at-every mo-
ment. Emotional and psychological damage can be caused by refusing to allow the
child to develop in a more relaxed atmosphere. Child movie stars of America in
the 1930’ and 40’ were often pushed by what was generally referred to as “stage
mothers.” We can also see them here in Taiwan with parents who feel that their
own prestige (face?) depends upon their child’s success. Academic pressure is 2
serious problem here in Taiwan. The system says that there is no place for a musi-
cally talented but academically less than average student. The only recourse is
to send that talent abroad ... but this is not always within the means of middle
class or poorer families. .

I have worked in the field of music medicine for several years and have seen
many instances of physical damage to muscles and tendons caused by overuse and
misuse, both of which have tension as their source. Damage of this nature has
affected both young people who are at the beginning of promising careers, and,
most often, older musicians whose bad habits have finally put an end to their best
playing and whose careers must be curtailed. While there are now many physicians
and clinics in the U.S. which are especially set up to help performing artists (includ-
ing dancers, sculpters, painters, etc.) prevention is the primary cure.

A student practising a piece that is too difficult for his technical ability (as well
as musical understanding) is particularly vulnerable to physical harm. Many teachers
are not sufficiently aware of the potential danger to the musculature by poor usage.
When assigning a very difficult piece, especially with a deadline to meet, there is
the very great possibility of damage through overuse. This damage can be caused
in pianists by trying to stretch the hand too far, twisting the hand, hunching the
shoulders or numerous other unnatural motions. In string and wind players who
try to play too fast, there is created extreme tension in the muscles and tendons
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of the arms, neck, shoulders, and back. Wind players are also susceptible to a con-

dition known as “ Temporal mandibular joint. syndrome” (TMJ) which can be

cansed by excessiveitightening and unnatural movement of the j Jjaw.

Here in Taiwan I have seen several cases of both overuse and misuse. The latter
is usually a lack of awareness of a relaxed technique as well as the desire to play too
difficult music. Overuse is the result of too much pressure to achieve. Tension is
the root of both overuse and misuse injuries.

There have been cases where the student plays “in pain” but never mentions it
to either teacher or parent. When the teacher finally becomes aware of the problem,
the damage may take some time to repair. There have been instances where students
have had to change a performing major because of severe physical damage. Indeed,
these problems are quite likely to be present practically, everywhere but most
people do not want to speak about them.

What is .the solution to the problem of tension? Committees that choose the
music for competitions, as well as teachers who choose music for their students
to study, must be aware .of the dangers that are inherent in allowing students to try
to play beyond their abilities. *The teachers must be strong enough to resist parental
demand to let the student “try.” Correct and relaxed practise habits are crucial
to careful development: Teachers should constantly monitor each student’s playing
style to be certain that nothing detrimental is being done. And, of course, teachers
should frequently assess their teaching methods in order to reassure themselves
that they are teaching well. Only then can many of these talented students fully
realize their potential rather than to merely achieve a momentary success.
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